《Whedon’s Commentary on the Bible – Micah》(Daniel Whedon)
Commentator

Daniel Whedon was born in 1808 in Onondaga, N.Y. Dr. Whedon was well qualified as a commentator. He was professor of Ancient Languages in Wesleyan University, studied law and had some years of pastoral experience. He was editor of the Methodist Quarterly Review for more than twenty years. Besides many articles for religious papers he was also the author of the well-known and important work, Freedom of the Will. Dr. Whedon was noted for his incisive, vigorous style, both as preacher and writer. He died at Atlantic Highlands, N.J., June 8, 1885.

Whedon was a pivotal figure in the struggle between Calvinism and Arminianism in the nineteenth-centry America. As a result of his efforts, some historians have concluded that he was responsible for a new doctrine of man that was more dependent upon philosophical principles than scripture.

01 Chapter 1 

Verse 1 

1. Title. Indicates the author and the time of his activity. On the person of the prophet see Introduction, p. 356; on the chronological data, pp. 361ff. 

Samaria — The capital of the northern kingdom (Micah 1:6). 

Jerusalem — The capital of the southern kingdom (Micah 3:12).



Verses 2-4 

The judgment upon Samaria, Micah 1:2-7.

Micah 1:2-4 picture the coming of Jehovah in judgment. 

All ye people;… O earth,… all that therein is — A sublime apostrophe to the whole earth. All the nations of the earth are to listen and take warning, for a world judgment is decreed by Jehovah. Because these verses speak of a world judgment, while ordinarily the book speaks of judgment upon Israel or Judah only, Stade and Marti consider 2-4 a later interpolation by some one who could not understand how Judah and Israel alone could be punished, when other nations deserved even more the divine judgment. This conclusion does not follow necessarily; as an introduction to a more specific announcement these verses are perfectly natural. Similar expressions are found in other parts of the Old Testament (Deuteronomy 4:26; Deuteronomy 30:19; Deuteronomy 31:28; Isaiah 1:2). In 1 Kings 22:28, the words may be a later interpolation from this passage (compare LXX.). 

And let the Lord Jehovah be witness against you — Perhaps better, that the Lord Jehovah will be witness against you. Be witness is equivalent to be accuser. Since in 2a the nations are addressed, it seems only natural to interpret these words as addressed to the same. Micah means to announce the coming of Jehovah to a general judgment, though at present he will confine himself to Israel and Judah (5ff.). To understand Micah 1:2 as addressed to Israel, “people” (literally, peoples) referring to the tribes constituting the nation, is arbitrary and unnatural, and to refer 2a to the nations and “against you” in 2b to Israel is even less warranted. 

From his holy temple — Not the temple in Jerusalem, but, as “come down” inverse 3 shows, the dwelling place of Jehovah on high (Psalms 11:4). On holy see comment on Joel 2:1; Zechariah 14:20.

For — Micah 1:3 does not state the reason why the people should give ear; it is rather the continuation of the statement in 2b. A better translation would be, Yea, behold. 
Cometh — More accurately, is about to come (G.-K., 116p.). The event is thought to be imminent. The language of Micah 1:3-4 is highly poetic. As frequently in the Old Testament (for example, Psalms 18:7 ff.), Micah 1:4 describes the appearance of Jehovah in the imagery of a thunderstorm, while Micah 1:3 seems to think of him as a mighty hero leaving his castle and going forth to war. 

His place — Temple (Micah 1:2). 

Come down — From heaven to earth. 

Tread upon the high places — See on Amos 4:13.

The present Hebrew text does not show the several clauses of Micah 1:4 in their logical order. A more natural arrangement would be, “And the mountains shall be melted under him as wax before the fire, and the valleys shall be cleft as waters that are poured down a steep place.” Whether or not this was the original order, the present arrangement being due to a later copyist, cannot be determined. The picture is that of a terrible thunderstorm. 

Molten — Some have interpreted this simile of the flashes of lightning, which seem to dissolve the mountains. It is better, however, to think of streams of water that pour from heaven until the very mountains appear to be dissolved by them (Judges 5:5; Psalms 68:8). 

Cleft — This is a continuation of the first simile. The water rushes on with such force that it cuts out deep channels, until the valleys seem to be cleft asunder. The force of these torrents is likened to the force of water falling over a high precipice. Both similes imply utter destruction, and they are intended to teach that, when Jehovah passes through the earth in judgment, nothing but ruin and desolation is left behind.



Verses 2-16 

JUDGMENT UPON ISRAEL AND JUDAH, Micah 1:2-16.

Micah is impelled by the Divine Spirit to announce the destruction of Samaria and Jerusalem, the capitals of Israel and Judah. The latter may not suffer as soon as the former; nevertheless, escape is impossible. The prophecy opens with a sublime apostrophe to the nations of the earth and a magnificent picture of the approach of Jehovah in judgment (2-4). Samaria will be laid in ruins on account of her sins (5-7). In time the judgment will fall also upon Judah (8-16). The announcement to Judah the prophet puts into the form of a lament over its fall, a lament indicating the deep emotion which sways the prophet as he contemplates the terrible calamity.



Verse 5 

5. In this instance the judge of all the earth comes for a specific purpose, to execute judgment upon Israel. 

Jacob… Israel — Some suppose that Jacob means the whole of the chosen people, including Judah, while Israel is thought to refer to the northern kingdom only; but there seems to be insufficient warrant for this differentiation. In view of the distinction between north and south in 5b it would be natural to expect the same distinction in 5a. Since “Jacob” designates the northern kingdom in 5b, it can hardly be used of Judah in 5a. Hence the question suggests itself, whether in the place of “Israel” the text did not read originally “Judah.” If the present text is correct “Israel” and “Jacob” in 5a should probably be regarded as synonyms, both denoting the whole nation, which only in 5b is divided into north and south, called Jacob and Judah respectively. 

Transgression — A weak reproduction of the original. The rendering “rebellion,” or “apostasy,” which implies taking a determined hostile attitude, comes nearer the original. 

High places — The technical Old Testament term for the local sanctuaries scattered throughout the land; they were so called because they were commonly located on natural or artificial elevations. Nominally the worship practiced there was in honor of Jehovah, but it became so permeated with immoral, heathenish elements that it threatened the very life of the Jehovah religion. As a result the prophets hurl the severest condemnation against this cult; and finally, under Josiah (621 B.C.), worship at the local sanctuaries was abolished (compare also 2 Kings 18:4). Instead of “high places” three of the most important ancient versions present a different reading; Peshitto reads “sin”; LXX. and Targum, “sin of the house of.” If either of these is accepted as original, the parallelism between the two parts of 5b will resemble more closely that between the two parts of 5a. If the present Hebrew text is followed, “high places” must be understood as practically equivalent to “transgression.”

The suggestion that 5b is a later marginal gloss to 5a is without sufficient warrant. 

What is the transgression — Literally, Who is. Transgression, the abstract, is here equivalent to the concrete transgressor, or better, originator of transgression. The thought is that the apostasy of the people is due to the influence that went out from the two capitals. Here the court and nobility were to be found; and it is the teaching of all the eighth century prophets that these were in a large measure responsible for the sins of the people.

The indictment is followed by the announcement of judgment; Micah 1:6-7 deal with Samaria, the rest of the chapter with Judah. The former will be destroyed. 

As an heap — Literally “into an heap.” It will become like a heap of stones in a field. The prophet seems to think of stones gathered out of the field by the husbandman. The emendation “into jungle,” favored by some, is not needed. 

As plantings of a vineyard — R.V., “as places for planting vineyards.” Again better, into. If the city was allowed to remain in ruins, in time people would plant vineyards on the sides of the fertile hill upon which Samaria was located. The rest of Micah 1:6 presents a picture of complete ruin. Houses and walls will be broken down to their very foundations (Psalms 137:7); and since the land is to be cultivated, the stones are removed by hurling them down the hill on which the city was built (1 Kings 16:24). Cheyne quotes from a report describing the ruins of Samaria in modern times as follows: “There is every appearance of the ancient buildings having been destroyed, and their materials cast down from the brow of the hill, in order to clear the ground for cultivation; masses of stones are thus seen hanging on the steep sides of the hill, accidentally stopped in the progress of their descent by the rude dykes and terraces separating the fields.… The materials of the ruins… are piled up in large heaps, or used in the construction of rude stone fences; many of these heaps of stones are seen in the plains at the foot of the hill.” A later destruction of Samaria by John Hyrcanus is described by Josephus (Antiquities, 13:10, 3).

With the city the images of the gods will be destroyed, which will prove their impotence and nothingness (Isaiah 2:20; Isaiah 30:22). 

Graven images — Representations of deities made of stone; the expression “shall be beaten to pieces” would hardly be applicable to wooden idols (compare Micah 5:13). 

Hires — Refers to the love gifts offered by the worshipers to the illegitimate deities, in order to secure their favor; “gifts suspended in temples and sacred places in honor of the gods.” These along with the idols and graven images will be swept away in the impending judgment. This will happen because they have gathered it — R.V., “them.” This word is not in the original, but the context makes it clear that the images, votive offerings, idols, etc., are meant. 

Of the hire of an harlot — Not to be understood literally of wages of prostitution; nor is the expression to be connected with the licentious practices at the local sanctuaries (Deuteronomy 23:17-18); it is to be explained rather in the light of Hosea 2:5 ff. Israel had prospered; the prosperity she regarded as the gift of her lovers, the Baalim; it could be called the hire of a harlot, because it allured the pure wife Israel from her faithful husband Jehovah, to run after illegitimate paramours, the gods of the land. The things made of the harlot’s hire will return “unto the hire of a harlot.” If the preceding figure is continued this must mean that the things will be regarded by the enemies who will despoil the city as gifts from their deities, given in order to increase the love of the worshipers. It is not necessary, however, to suppose that the same figure is retained. The prophet may intend to change it and mean that the things carried away will be used by the captors in their idolatrous worship; they will present them to the deities to secure their favor. If so, the second “hire of a harlot” is equivalent in meaning to “hire” earlier in the verse. It was customary in ancient times, when a city was captured, to carry away its idols and temple treasures (Joel 3:5; Hosea 10:6; Isaiah 46:1-2; Daniel 1:3).

The suggestion of Wellhausen, favored by other scholars, to read “her Asherahs” (Micah 5:14) for “her hires” is worthy of notice. The emendation is based upon the opinion that in view of the expressions “her graven images” and “her idols” in the two parallel lines we should expect a similar expression in the third line.



Verses 8-16 

Lament over the fall of Judah, 8-16.

The sins of the south (Micah 1:5) demand the punishment of Judah. The judgment is already present to the vision of the prophet, and in Micah 1:8-16 he gives expression to his grief over the fall of the southern kingdom. In a series of plays upon their names he pictures in 10-15 the fate awaiting the cities and villages in the south. In 16 he calls upon Zion to mourn, because her children have gone into exile.

The speaker in Micah 1:8 is the prophet as an individual, not the nation with which the prophet may identify himself. He bewails the calamity that has befallen Samaria, in part because he sympathizes with the inhabitants of the north as fellow Israelites, but chiefly because he realizes the danger threatening his native state (Micah 1:9), “for it is come even unto Judah; it reacheth unto the gate of my people, even to Jerusalem.” Micah was a native of Judah, hence it is but natural that he should enter with deeper compassion into the experiences of his own people. In a similar manner, Hosea, a native of Israel, feels more deeply for the north than Amos, a native of Judah. 

Go stripped and naked — This is to be understood not in the sense of being stripped of all clothing and entirely naked, but in the sense of barefooted and stripped of the upper garment (compare Isaiah 20:2). This act was a symbol both of mourning and of exile; by it the prophet gives expression to his grief, and at the same time seeks to exhibit the fate which the nation must suffer. 

Dragons,… owls — Better, R.V., “jackals,… ostriches.” The long piteous cry of the jackal, which Riehm describes as a “heart-rending wail, sometimes like the whimpering and the loud cry of children,” and which in its penetration is “suggestive of a lost soul,” and the “fearful screech” of the ostrich, a “peculiar call, now a shrill outcry, now a low moan,” aptly describe the mournful wail of the grief-stricken prophet (for similar comparisons see Job 30:29; Isaiah 38:14; Isaiah 59:11).



Verse 9 

Micah 1:9 points to the impending ruin of Judah as one of the reasons for the grief and consternation of the prophet. He knows that, if Samaria falls, the enemy will sooner or later attack the south. This fear was seen to be justified when in 702-701 the army of Sennacherib advanced to the very gates of Jerusalem (Isaiah 36:37; compare Isaiah 1:7). 

Wound — More accurately, stripes; the devastation wrought by the enemy.

Incurable — Nothing can cure the effects of the judgment, or prevent the spread of the disaster; it will steadily spread until the very heart, Jerusalem, becomes affected. Not even the presence of Jehovah in the temple can save the city.

It is not possible to reproduce in English the plays upon words so evident in the original of 10-15; sometimes it is difficult to apprehend the allusion of the prophet, and in more than one place the correctness of the present Hebrew text is not beyond question. The word plays are not due to the playful mood of the prophet. “He could not possibly jest about the fate of his friends. No, he is in sober earnest, and sees a preordained correspondence between names and fortunes.” Some consider the artistic character of the passage sufficient reason for denying the verses to Micah.

The apostrophes to the cities remind one of Isaiah 10:28 ff. It is possible that Micah, like Isaiah, intends to describe the route taken by the enemy toward the capital, though in view of the uncertainty with regard to some of the cities this cannot be proved. If this is the prophet’s purpose, Micah, unlike Isaiah, expects the advance to come from the west, the territory of the Philistines; and this is the direction followed by Sennacherib in 702-701.



Verse 10 

10. The prophet fears the malicious joy of the heathen neighbors, which would be an insult to Jehovah. Hence he pleads with the people not to permit the news to become known in the surrounding territory. 

Declare ye it not at Gath — R.V., “Tell it not in Gath.” Gath was one of the five chief cities of the Philistines (see on Amos 1:6-8; Amos 6:2). The words are found also in 2 Samuel 1:20; they may have become a proverbial saying. 

Weep ye not at all — This is the literal rendering of the present Hebrew text; but (1) the form of the verb is unusual; (2) in all the other instances each proper noun is connected with only one verb. For these reasons many are inclined to accept as original the common LXX. reading, “weep ye not in Acco.” Acco, the later Ptolemais, was situated on the Mediterranean coast north of Mount Carmel. In this passage it would represent the heathen neighbors in the north, as Gath represents those in the south. According to Judges 1:31, the Canaanites were not driven out from Acco. Any disaster of the Hebrews would cause them to rejoice, hence they are to be kept in ignorance. If we assume a contraction for the purpose of making the rhythm smoother or producing a more perfect paronomasia, this translation might perhaps be justified by the present Hebrew text. However, such contractions are unusual, and it may be better to suppose that the original text was accidentally altered as a result of the similarity in Hebrew between the word reproduced in English by “at all” (literally, to weep) and the original of “in Acco.” The other LXX. rendering, “in Bochim,” is less probable. 

The house of Aphrah — R.V., “Beth-le-aphrah,” which means “house of dust.” Throughout these verses the towns are selected not because of their importance, but rather because of the suggestiveness of their names. In Joshua 18:23, is mentioned an Ophrah in Benjamin, and with it the place referred to here has often been identified; but since most or all of the places named by Micah seem to be located in the Shephelah, between Judah and Philistia, Beth-le-aphrah should probably be looked for in the same district. Thus far, however, no satisfactory identification has been proposed, and the various emendations suggested are equally unsatisfactory. The element Aphrah has been compared with the second element in Beto-gabra, that is, Eleutheropolis, and with the last element in the name Wady-el-Ghufr, south of the same place. 

Roll thyself in the dust — R.V., “have I rolled myself.” The latter reproduces the present Hebrew text, the former follows a Masoretic suggestion. LXX. and other ancient versions read, “roll yourselves,” thus co-ordinating this verb with the other two in the verse, and this last reading may be original. The verb is found in three other places in the Old Testament, and in all three it is translated “wallow,” so that there seems no justification for rendering it here “be-sprinkle” (with dust or ashes); and such rendering would greatly weaken the thought of the prophet.

Sprinkling ashes or dust upon the head was a common symbol of mourning (2 Samuel 13:19; Amos 2:7); the impending calamity will be so severe that extraordinary expressions of grief are called for; instead of sprinkling dust or ashes upon their heads, they are urged to wallow in it.

Much has been said concerning the obscurity of Micah 1:10, but, as interpreted above, it seems perfectly clear and intelligible. The prophet desires that the news of the disaster should be withheld from the surrounding enemies, but, he continues, in Beth-le-aphrah, that is, within your own borders, wallow in the dust as a sign of distress and mourning.



Verse 11 

11. The text of this verse is very obscure, which may be due in part to the attempt to secure paronomasia even at the cost of clearness, and in part to corruption of the text. The presence of several grammatical peculiarities and difficulties make it highly probable that the text has suffered in transmission. Various emendations have been proposed, but all are more or less unsatisfactory. The comments here are based upon the assumption that, essentially at least, the text is correct. 

Pass ye away — Into exile. 

Saphir — R.V., “Shaphir”; meaning “Beauty-town.” It has been identified with Shamir (Judges 10:1) in Mount Ephraim; but the town must be looked for farther south, near the border of Philistia. The Shamir in the hill country of Judah (Joshua 15:48) would be more suitable. Robinson identified Shaphir with one of the mud villages, called es-Suafir, about three and one half miles southeast of Ashdod; the same place seems to be mentioned by Jerome and Eusebius, and may be the place meant by Micah, but the identification must still be regarded as doubtful. 

Having thy shame naked — R.V., “in nakedness and shame”; with shame uncovered. If the text is correct, it implies a warning to the inhabitants of Shaphir that they will be driven into exile and subjected to shameful treatment. 

Zaanan — Meaning, perhaps, “March-town.” It is not yet identified; perhaps it is identical with Zenan (Joshua 15:37). 

Came not forth — R.V., “is not come forth.” The inhabitants of Zaanan are so terrified that they do not dare leave their city to fight or to flee. Their terror increases as they learn of the fate of the neighboring towns. 

Beth-ezel — May be the same as Azel (Zechariah 14:5; see there). The meaning of the name is “The house by the side of,” and the city is named here on account of this meaning. Being in the neighborhood, it should become a place of refuge to the fugitives; but in this crisis the city belies its name, for it fails to give support. 

He shall receive of you his standing — R.V., “shall take (better, takes) from you the stay thereof.” An obscure expression, which has received manifold interpretations. The most satisfactory, though not free from difficulties, is that which makes the sentence to mean that the presence of the enemy in Beth-ezel will make it impossible for any fugitive from Zaanan to take refuge there; therefore, the inhabitants of the latter city, when they hear of the distress of the neighboring town, will hesitate to leave their own.



Verse 12 

12. Maroth — Means Bitternesses. The place is entirely unknown; the context suggests that it was near Jerusalem. 

Waiteth carefully — R.V., “anxiously.” The derivation of the verb form is uncertain; the margin, tracing it to another root, translates, “is in travail for,” that is, is in pain and distress like a woman in childbirth. If the meaning “wait” is preferred a slight change in the form may be necessary. 

For good — Deliverance from distress, liberty; or, perhaps, the possessions which they have lost or are about to lose. The expression is somewhat peculiar, and the text may be in disorder; but Marti’s emendation, “How can Maroth expect anything good?” is no improvement.

Micah 1:12 b does not connect with Micah 1:12 a, as if it gave the cause of Maroth’s feelings, but with Micah 1:8, giving another reason for the prophet’s lamentation — in fact, the chief reason; the “evil,” that is, the calamity sent by Jehovah, will threaten the holy city itself. However, it is possible to read “yea” instead of “for” in the beginning of 12a and of 12b; then Micah 1:12 would be a continuation of the preceding verses, containing additional statements concerning the calamity about to fail. 



Verse 13-14 

13. Lachish — The modern Tel-el-Hesy, in the Shephelah, sixteen miles east of Gaza, in a slightly northerly direction; at one time it was a city of considerable importance (Joshua 15:39; Jeremiah 34:7). The play is between the name of the city and the word translated “swift beast” (R.V., “steed”). Lachish is exhorted to flee as swiftly as possible, for the retribution about to overtake her will be exceptionally severe. 

Beginning of the sin — The prophet makes Lachish responsible for the corruption and idolatry of Judah. 

Daughter of Zion — A personification of Jerusalem and its inhabitants, standing here probably in the wider sense of Judah. The last clause seems to imply that in some way the corruption of Israel had been transplanted to Lachish, and from there in turn to Judah; or, perhaps, that corruption similar to that of Israel was found in Lachish. Certainty on this point cannot be had. If the former is the proper interpretation, nothing is known of how all this came about.

It is difficult to determine who is addressed in 14a; following so closely upon the mention of Lachish, one would naturally suppose that the words are intended for it; but did Moresheth-gath ever belong to Lachish? If the text is correct, it seems more satisfactory to interpret the words as addressed to Judah. It will be compelled to give up to the enemy Moresheth-gath (see p. 356). The play is upon Moresheth and the Hebrew word Me’orasah (Deuteronomy 22:23), “betrothed,” though the latter does not occur here. It suggested, however, the word translated “presents” (R.V., “a parting gift”). This word is used in 1 Kings 9:16, to denote the marriage portion given by the father to his daughter when she is married and leaves his home; in general it “denotes anything belonging to a man which he dismisses or gives up for a time, or forever.” In the latter sense the word is used here. Some suppose Moresheth to be addressed, and they change the text so as to read, “Therefore parting gifts shall be given to thee, O Moresheth-gath.” 

Achzib — Mentioned again in Joshua 15:44, along with Mareshah; it may be the same as Chezib (Genesis 38:5) and Cozeba (1 Chronicles 4:22). It is probably to be identified with the modern Ain-Kezbeh, about eight miles north-northeast of Beit-Jibrin, in the Shephelah. For “the houses of Achzib” we might read “the two Beth-Achzib,” and this is favored by some writers. The second Achzib is thought to be identical with the one mentioned in Joshua 19:29; Judges 1:31, and situated in the territory of Asher; which is identified with the modern Ez-zib, on the coast between Acco and Tyre. The ordinary translation is to be preferred, since in a list of towns in Judah a city in the far north is out of place. 

Lie — R.V., “deceitful thing.” The Hebrew word, akhzabh, is applied, in Jeremiah 15:18, to a stream that dries up during the hot season, and thus deceives the traveler, who expects to refresh himself with its water (compare also Job 6:15). 

Kings of Israel — Since the lament is concerning Judah, one would naturally expect “kings” or “king of Judah,” unless, on the basis of Micah 1:9, it is assumed that Micah expected the calamity to fall upon the north and south simultaneously. In that case “Israel” might be used of the whole people and “kings” of the monarchs of both Israel and Judah; they would find no refuge in Achzib, either because it is in ruin or because it is occupied by the enemy. If this is the right interpretation the translation “the two Achzib” becomes more probable; the king of Judah flees to the one in the south, the king of Israel to that in the north. Others take “Israel” to be equivalent to “Judah”; but this use of “Israel” is late and would point to a date subsequent to the eighth century B.C. Besides, Judah having but one ruler, what would “kings of Judah” mean? In reply it has been said, (1) that “kings” is equivalent to “dynasty,” and that the use of this term is perfectly justified, because when one king suffers the entire dynasty, represented in his person, suffers; (2) that after the prediction of the fall of the northern kingdom (Micah 1:6-7) “Israel” might be applied to Judah, for the latter was, after the destruction of Samaria, the sole representative of the nation Israel. To most students this reasoning will appear inconclusive, and it may be best to admit that much uncertainty remains.



Verse 15 

Micah 1:15 contains the last play upon words, Mareshah and Yoresh, “the possessor,” translated in A.V. “heir,” in R.V. “him that shall possess.” 

Mareshah — Joshua 15:44, implies that this place is located near Achzib; it is generally identified with a ruin Merash, one mile south of Beit-Jibrin. The Israelites took the city from the Canaanites, but they will be displaced by a new possessor sent by Jehovah. 

Adullam — The reference is to the “cave of Adullam,” where David hid himself (1 Samuel 22:1 ff.). In that out-of-the-way place the “glory,” that is, the nobility (Isaiah 5:13-14), will be compelled to seek refuge, or, the wealth and possessions must be hidden, because the rest of the land is overrun by the enemy. Adullam was in the lowland of Judah (Joshua 15:35), but its exact location is uncertain, though it has been identified with several modern ruins. Clermont-Ganneau identified it with the modern Aid-el-ma, a steep hill covered with ruins, about three miles southeast of Soco and about eight miles northeast of Mareshah. The suggestion has been made to separate the original for Adullam into two words and, with changed vocalization, to translate “forever”; the whole sentence, “the glory of Israel shall set forever.” Elhorst thinks that in the text of 15b, which he considers corrupt, another play upon words is hidden; he restores it and translates, “The inhabitants of Adullam shall go under the yoke,” that is, into exile.

The above interpretation of 8-15 is based, with few exceptions, upon the present Hebrew text. It must be admitted, however, that in several instances the uncertainty is very great, and many modern scholars treat the Hebrew text with much greater freedom.

With Micah 1:16 the prophet’s lament closes. Judah, conceived as a mother, is urged to mourn for her children, because they are doomed to exile.

Delicate — R.V., “of thy delight”; they are very dear to Judah. 

Baldness — Artificial baldness was a symbol of mourning (Amos 8:10; Isaiah 3:24); in Leviticus 19:27-28; Deuteronomy 14:1, it is prohibited, probably on account of its heathen associations. The appeal is repeated, in slightly different language, three times for the sake of emphasis. 

Eagle — Better, R.V. margin, “vulture.” Baldness is not a mark of the eagle, but it is of the vulture. The prophet probably has in mind the carrion vulture, common in Egypt and in Palestine, the front part of whose head is entirely bald, while the back part has only a thin covering.

02 Chapter 2 
Verse 1-2 

1, 2. A vivid description of the corrupt conduct of the aristocracy. 

Work evil upon their beds — To be distinguished from “they practice it” in the next clause; the first refers to the preparation of the ways and means with which they carry out their evil schemes. In the darkness of the night they lay their plans; in the morning they carry them out. 

In the power of their hand — No one can prevent their crimes, for their wealth and power enable them to do anything they please (Micah 7:3).

The general accusation in Micah 2:1 is followed by a specific condemnation of the greed and avarice manifesting itself in the attempts to rob poor property owners of their holdings. Elijah (1 Kings 21) and Isaiah (Isaiah 5:8 ff.) championed the rights of the common people against similar outrages. The accumulation of wealth and resources in the hands of a few seriously threatened the national stability and permanence. “The old Israelite state was so entirely based on the participation of every freeman in the common soil, and so little recognized the mere possession of capital, that men were in danger of losing civil rights along with house and fields, and becoming mere hirelings or even slaves.” 

Oppress — Margin, “defraud.” 

Heritage — The hereditary portion of the land assigned to each family at the time of the conquest and guarded by the “Jubilee Law” (Leviticus 25:8 ff.; compare Numbers 27:1-11; Deuteronomy 27:17).



Verses 1-11 

CAUSES OF THE IMPENDING JUDGMENT, Micah 2:1-11.

It is commonly assumed that chapters 2 and 3 form a “single prophecy, the subject of which is the cause of the coming judgment.” That both chapters deal substantially with the same subjects is undoubtedly true, but it is equally clear that, as the chapters stand now, there is a distinct break at the close of the second chapter. Hence there seems good reason for separating 2 and 3, and joining the latter more closely with Micah 4:5. Only by cutting out Micah 2:12-13, can a connection between 2 and 3 be established; on the other hand, if chapter 3is connected with 4, 5, at least some of the reasons for omitting these verses disappear (see p. 363, and on Micah 2:12-13). The following comments are based upon the assumption that chapters 1, 2 form a complete whole, and that chapter ii is intended to set forth the causes making inevitable the judgment threatened in the preceding chapter. It opens with a woe upon the proud nobles, who have become misleaders of the people (Micah 2:1-4). The accused resent the denunciation; the attempt is made to silence the prophet, and to find consolation in the message of the mercenary prophets. But, the prophet insists, there is no escape from the wrath of Jehovah; as they have driven the poor from their homes, so they will be driven from their possessions into exile (Micah 2:5-11). From this exile only a remnant will return under the leadership of Jehovah (Micah 2:12-13).



Verse 3-4 

Micah 2:3-4 announce the judgment. 

Therefore — Because they devise evil. 

I devise an evil — Or, calamity (Amos 3:6). Jehovah will bring upon the evil doers a calamity from which there can be no escape. 

This family — May, perhaps, include the whole nation (Amos 3:1), though it could be used of Judah alone. 

Shall not remove your necks — The evil is likened to a yoke that rests heavily upon the neck and cannot be shaken off. 

Haughtily — The pressure of the yoke makes impossible walking with heads erect, a sign of pride and arrogance. Evidently the prophet expects the calamity to be inflicted by a foreign conqueror, who will place his yoke upon the nation’s neck. 

This time is evil — R.V., “it is an evil time.” The expression is used again in Amos 5:13, but with a slightly different meaning.

The downfall of Israel will cause rejoicing among the conquerors and lamentation among the conquered. 

Parable — Hebrews mashal, which denotes any figurative saying; here probably a “taunt song” (compare Isaiah 14:4; Habakkuk 2:6). 

Against you — By the successful opponents. This seems to be the most natural interpretation, though the Hebrew does not make it absolutely necessary to suppose that it is to be uttered by the victorious conqueror. 

Lamentation — To be uttered by Israel over the calamity suffered (Amos 5:16). A supposed play upon words in the original, Pusey reproduces by, “They shall wail a wail of woe.” The whole verse is in poetic form and may be rendered more accurately: —

In that day men will raise against you a taunting song, 
They will lament a lamentation:
It is finished, they shall say, 
We are utterly ruined, 
The portion of my people he changeth, 
How doth he remove it from (literally, for) me; 
Unto the rebellious he divideth our fields.
The purport of the verse is clear. The enemies will taunt Israel because their God has failed to deliver them; Israel will lament because enemies have taken possession of the holy land and divided it among themselves. At the same time it is recognized that all this is Jehovah’s doing; he takes back the land formerly assigned to Israel and hands it over to the enemy.

The Hebrew text of Micah 2:4 contains several peculiarities; the most marked of these are the abrupt transition, without even the slightest indication, from the enemies to Israel (lines 1 and 2), and the unexpected change from plural to singular and singular to plural (lines 4-7; “we”… “my”… “me”… “our”); besides, LXX. varies considerably from the present Hebrew text. For these reasons modern commentators are inclined to regard the text as more or less corrupt. Nowack, following Stade, reconstructs it, partly on the basis of LXX., and partly by conjecture, so that it reads, “Then will be uttered over you a proverb and a lamentation, as follows: —

The portion of my people is divided off with a measuring rod, there is none to give it back, 
To those who have led us into exile are apportioned our fields, we are utterly ruined.”
The lament itself Marti restores: —

Alas! how are we utterly ruined! our land is apportioned!
Alas! how our captors do mock! our land is divided!
In both reconstructions the Kinah verse (see on Amos 5:1-3) is used, which is very appropriate in this connection.

With Micah 2:5 the difficulties increase. That in Micah 2:6 the prophet takes up the words of some one else and bases his words upon this utterance is beyond doubt; but who pronounces the curse in Micah 2:5? Some consider the verse a continuation of Micah 2:3-4. There loss of property and deportation are threatened; but, it is said, the prophets always look forward to a restoration, and this was in the mind of Micah when he uttered Micah 2:5; he means to say that when the restoration becomes a reality the ungodly will have no part in the redistribution of the land. Others insist that there is no thought of a restoration in this verse; hence they refer the threat to the immediate future; the ungodly are to have no longer any part in the inheritance of Jehovah, because their families will be cut off in the impending judgment. The singular “thou” is thought to be used in order to indicate that every individual sinner is to be punished; not one will escape the threatened judgment. The first interpretation is perfectly possible, the second is highly improbable, because the context makes no distinction between the fate of the good and the bad at the time of the judgment. In Micah 2:3-4 the threat is made against the whole people; it will be utterly ruined, the enemy will take possession of the entire land, everybody is expected to go into exile. In the exile some will remain loyal to Jehovah, others will apostatize. Between the two classes a separation will be made at the time of the restoration; only the faithful will return to their former home. In this restored community, which is the congregation of Jehovah, the ungodly will have no part.

Others, who insist that the only reference to a restoration in this chapter is in Micah 2:12-13, give a still different interpretation. They consider Micah 2:5 the utterance of a bystander who, as the spokesman of the people, attempts to interrupt the denunciatory discourse of Micah. To a great majority of the people the words of Micah 2:4 would seem blasphemy. How could a man dare to announce that Jehovah was weaker than the gods of the Assyrians, that he could not or would not protect his chosen people; that the sanctuary would be desecrated? A man who uttered words such as Micah dared to utter must be a blasphemer or a madman; in either case he deserved the wrath of God. These thoughts a bystander put into words.

“Because of his blasphemous words, the Jews think, Micah should be killed (compare Jeremiah 26:8-9; Jeremiah 26:11), destroyed with his entire family (Jeremiah 11:19), so that his possessions would fall into the hands of strangers (Amos 7:17); he should suffer the punishment of the false prophet (Deuteronomy 13:9), and with him will suffer his descendants (Jeremiah 22:30), who are rooted out before they see the light. The form of this threat corresponds with the prophet’s prediction; he is to suffer the very fate which he threatens them, lose permanently his inheritance.” The most recent commentators, Nowack and Marti, consider Micah 2:5 a later gloss. If the verse is original the choice lies between the first and the third interpretations, and of these the third seems to be, on the whole, the most satisfactory.



Verse 6-7 

6. Attempts to silence the prophets were not infrequent; undoubtedly Micah’s patience was tried many times by those who resented his teaching. But he cannot be silenced; he flings back the prohibition and makes it the starting point for new denunciations. If Micah 2:5 contains the utterance of a bystander, “Prophesy not,” in Micah 2:6 may be understood as a summary of the prohibition implied in the threat there. The new condemnation falls chiefly upon the faithless religious teachers.

The text of 6ff. is in many places obscure; frequently the translation is doubtful, and there is much uncertainty as to where the objections which Micah takes up end, and where his own condemnations begin. G.A. Smith includes Micah 2:6-7 in the objection, and he renders the two verses as follows: —

Prate not, they prate, let none prate of such things!
Revilings will never cease!
O thou that speakest thus to the house of Jacob, 
Is the spirit of Jehovah cut short?
Or are such his doings?
Shall not his words mean well with him that walketh uprightly?
This differs considerably from the translations found in A.V. and R.V., but it requires only very slight alterations in the present Hebrew text. Of the two English translations that of R.V. is certainly superior to that of A.V. That even the Revisers found it difficult to understand the present text is shown by the numerous marginal readings.

If Smith’s reproduction of the original is accepted as correct, the meaning of the two verses becomes clear. The people or the false prophets insist that Micah discontinue his foolish talk, his eternal revilings. Everyone can see that his statements are absurd. Does he mean to say that Jehovah will cast off his people? Has he ceased to be long-suffering? Is this the method of God’s dealings with his chosen people? This last question forms the basis of the prophet’s reply. He admits the truth implied in the question, but he points out in 8ff. that they are mistaken in their estimate of themselves. They are not upright; on the contrary, in every possible manner have they set aside the will of Jehovah; hence, according to their own reasoning, they can expect no favor from him. 

Prophesy — Literally, drop, that is, words (see on Amos 7:16). Here the word is used in an unfavorable sense, equivalent to “grumble,” “find fault.” In the following clause “the prophet flings the same word back at them sarcastically.” In this case the verb is in the frequentative tense, “they prophesy (or, prate) continually.” 

To them — If the above interpretation is correct a better rendering would be “of these things” (so R.V. margin). The prophet is told to let alone politics and social conditions — the politicians will look after these things; he is to confine himself to the preaching of the “simple gospel.” In the last clause of Micah 2:6 the above translation reproduces the Hebrew more accurately; the words are those of the prophet’s opponents, who are weary of listening to his grumbling. The opening words of Micah 2:7 have proved a puzzle to all commentators, and practically all favor emendations. Smith alters the words so that they may be understood as an address to Micah, introducing several questions which are intended to show the absurdity of his attitude. 

Straitened — Or, impatient; literally, shortened. Has Jehovah ceased to be long-suffering? 

These — The things described in Micah 2:3-4. 

Mean well — God can send no message of judgment to those who serve him faithfully.

A second interpretation divides the sentences of Micah 2:6-7 between the prophet and his opponents. “Prophesy ye not” is assigned to the opposition, “thus they prophesy” are thought to be the words of Micah, introducing the preceding quotation. To this attempt to silence him the prophet replies with two rhetorical questions: (1) “Shall one not preach to these?” — that is, to such as are described in Micah 2:1-2; they certainly deserve the condemnation. (2) “Shall not reproaches depart?” Is it not time for the reproaches heaped upon the prophet to come to an end? In Micah 2:7 the prophet is thought to introduce an additional objection raised to his preaching: “Shall it be said, O house of Jacob,” or “by the house of Jacob.” These are understood to be the words of the prophet, introducing the objection itself, which is expressed in two questions: (1) “Is the spirit of Jehovah shortened?” The prophet’s words seemed to imply that Jehovah has ceased to be long-suffering; this accusation against Jehovah the objectors indignantly deny. (2) “Are these his doings?” The forsaking of his people, as announced in Micah 2:3-4. This also they are unwilling to believe. To these objections the prophet replies, introducing Jehovah himself as the speaker, by asking a question which points out, by implication, that he is not blaspheming Jehovah, but that they, by their own conduct, have made it impossible for Jehovah to show them any favor. The objections raised by the people indicated that they had failed completely to understand the ethical character of Jehovah and of his government. Like Amos, Micah is compelled to show that Jehovah cannot save Israel simply because they are his chosen people; they must maintain the proper attitude of heart and life if they would enjoy his goodness (Micah 6:8). Their shortcomings and failures are further described in Micah 2:8-9. In view of this condition of things there is left no doubt that the denunciation of Micah 2:3-4 is perfectly justified, hence the sentence is repeated in Micah 2:10.

These are the two most important interpretations of Micah 2:6-7; others need not be mentioned. The force of the verses remains essentially the same with either. The second follows more closely the present Hebrew text, but it is by no means certain that the latter has come down to us in its original purity; it may have suffered in the course of transmission.



Verse 8-9 

Micah 2:8-9 contain a picture of the corruption and oppression found on every hand. 

Of late — Literally, yesterday. This is certainly not equivalent to “long ago,” but points to the recent past. The prosperity growing out of the efficient reign of Uzziah was largely responsible for the corruption that met the prophet’s eye (see pp. 357ff.). 

My people — This expression is used sometimes of the whole people, sometimes primarily of the poor and needy who suffer oppression and whose only defender is Jehovah (Isaiah 3:12; Isaiah 3:15). A comparison of Micah 2:8 with Micah 2:9 shows that in the former the reference is primarily to the oppressing nobles, in the latter to the oppressed poor. 

As an enemy — The nobles prove themselves enemies of Jehovah, whose property is to have mercy, by the cruel treatment they accord to the poor and needy, who are under the special care of Jehovah (Exodus 22:21 ff.; Deuteronomy 27:19). 

Pass by securely… averse from war — They pounce upon their victims without provocation; as they pass by peaceably, attending to their own business, they fall upon them. 

Pull off the robe with the garment — R.V., “strip the robe from off the garment.” A very obscure clause; A.V. evidently means that they take both the robe and the garment, though it may be difficult to distinguish between the two pieces of clothing named. The accusation clearly implies highway robbery; there may also be an allusion to the crime condemned in Amos 2:8. However, it is practically impossible to justify the translation of A.V.; R.V. is more accurate, but what does it mean to “strip the robe from off the garment”? The difficulty is generally recognized, and various emendations have been proposed, affecting also other parts of Micah 2:8. With a few changes, justified in part by LXX., Micah 2:8 might be read, “But ye are the foes of my people, rising against those who are peaceful; the garment ye strip from them that pass by quietly, averse to war.”

9. Women — The prophet has in mind widows, who, being without defenders, fall an easy prey to the greedy nobles; they are driven from their possessions. 

Their children — Who were unable to defend themselves. 

Have ye taken away my glory forever — This glory was their citizenship in the nation of Jehovah. When they were sold as slaves they were cut off from the nation, and thus they lost a privilege and glory belonging to them. Special care for the fatherless and the widows is enjoined in Exodus 22:22; Deuteronomy 27:19; compare Isaiah 1:17; and the neglect of this duty is condemned again and again by the prophets (compare Isaiah 1:23; Isaiah 10:2).

Wellhausen and others propose a slight alteration of the text, which, though not necessary, emphasizes even more the heartless cruelty. They change “from their pleasant houses” into “from their pleasant children”; literally, from the children of their pleasure. This would add the thought that they tear the mother from the children by selling them to different masters.



Verse 10 

10. In the face of such outrages mercy and long-suffering are out of place; judgment must be executed, and in Micah 2:10 the sentence contained in Micah 2:3-4 is reiterated; the guilty ones must be cut off from their pleasant homes and cast into exile. 

Arise ye, and depart — Their punishment will be according to the lex talionis; they have sold others into slavery, now they must suffer a similar fate. 

Your rest — R.V., “resting place.” “Rest was one of the chief aspects under which Canaan was regarded” (Deuteronomy 12:9), but it cannot be a resting place for such as are not on good terms with the owner of the land, Jehovah. As the text reads at present, the rest of the verse states why the land can no longer be a resting place for them. As a result of the defilement the land will “vomit out its inhabitants.” A better rendering is that of R.V., “because of uncleanness that destroyeth, even with a grievous destruction”; an even better translation would be, “because of uncleanness that brings destruction, even grievous destruction.” LXX., however, suggests a different reading, which may be original. It separates 10b more completely from 10a, and reads the former, “because of uncleanness ye shall be destroyed with a grievous destruction.”



Verse 11 

11. In Micah 2:6-7 the listeners had expressed their unwillingness to accept the kind of preaching Micah was giving them. The opposition did not silence the prophet, it only stimulated him to new efforts; he pointed out that the present demanded the message he was delivering, and reiterated the announcement of judgment. Micah 2:11 presents the close of the threat; in it the prophet gives a description of the kind of prophet the people would like to hear, one who has always a message of peace and prosperity, and who at all times heaps flattery upon the self-righteous sinners. 

In the spirit and falsehood — R.V., “in a spirit of falsehood.” A.V. gives a literal rendering of the original, except that before “spirit” the definite article should not be used. But “a spirit,” standing by itself, is not equivalent to “a false spirit,” and the context makes it impossible to think of the Spirit of God. Hence it is better to follow R.V. margin and read “in wind and falsehood.” “Wind” is a picture of the vain and worthless things after which such a false prophet chases; “falsehood” has reference to the purpose for which he delivers his message; he purposes to deceive the people in order that he may serve his own personal interests. 

Lie — In seeking to deliver an acceptable message, he announces peace and prosperity when the message of Jehovah is one of calamity and judgment. 

Wine and… strong drink — To be understood in a wider sense of all “earthly blessings and sensual enjoyments.” This is what they like, and the prophet knows that any man who preaches such a gospel will be received with open arms.

Return of a purified remnant, 12, 13.



Verse 12-13 

Micah 2:12-13 transpose us abruptly from the present corruption, facing imminent doom, to the distant future, when a remnant of the people carried into exile (3, 4) will be restored. On the surface the transition from Micah 2:11 to Micah 2:12 appears abrupt, but there is a real logical connection between the two verses. The people are ready to turn to a prophet who will promise pleasant things. This Micah cannot do; nevertheless his message is not one of unmitigated doom; he too has salvation to proclaim, though not for the immediate future or for all. Judgment, distress is all he sees ahead of him; all will be banished from the land. In exile the corrupt will be annihilated, but the loyal remnant, purified through suffering, will be assembled again by Jehovah; he himself will redeem it and restore it to its old home. 

Jacob,… Israel — Seem to be identical in meaning, denoting the whole nation; similarly “all” and “remnant” appear to be synonymous. The thought is one found in other prophetic utterances, that at the time of the restoration the present distinction between north and south will be obliterated, that the call will be extended to the whole nation, but that only a remnant will respond (Ezekiel 34:11-14). This remnant will be numerous, however, and noisy like a flock of sheep. 

As the sheep of Bozrah — If the text is correct the “sheep of Bozrah” must be regarded as a popular saying like “kine of Bashan” (Amos 4:1), alluding to Bozrah’s wealth in sheep (see on Amos 1:12). The suggestion that a Moabite city is meant here rather than the Edomite Bozrah has little in its favor. LXX. suggests a different translation; it read the same consonants that are contained in the Hebrew word for Bozrah, but evidently it took these consonants as representing two elements, the preposition “in” and the noun “affliction.” “In affliction” is not suitable here; still the reading of LXX. may indicate that “Bozrah” is not the original. The parallel line would lead one to expect here an expression similar to “in the midst of their fold.” There is a modern Arabic word meaning “sheep-stall,” containing the same consonants as the word “affliction” but different vowels, which is applied to the place in which the sheep are kept during the night to protect them against wild beasts. The corresponding Hebrew word may be intended here; the erroneous vocalization being due to the Masorites, who were more familiar with the proper noun Bozrah than with the common noun. With this change the sentence may be read, “I will put them together as sheep in the sheep-fold,” that they may be safe from all enemies. 

Great noise — Their numbers will be great; hence the noise made by them will be loud.

The gathering will take place before the actual deliverance; united, the remnant will be strong enough to overcome all obstacles and return to its old home. 

The breaker — The one who breaks down the obstacles and opens the way. If the picture of the flock is continued the expression is best understood as denoting the shepherd who opens the gate to let the sheep pass through; if, as is not impossible, the figure changes to that of an army, it denotes the captain who is to lead the host in triumph from exile. In either case the term is of Messianic import (see on Hosea 1:11).

Through the gate — The land of exile is likened, in the one case, to a sheepfold; in the other, to a prison house. Through the gates the remnant will march in triumph on its way home. Broken up [“broken forth”]… passed through… gone out — “The three verbs… describe in a pictorial manner progress which cannot be stopped by any human power” 

Their king — Before the returning host will go their king, Jehovah, as at the time of the Exodus (Exodus 13:21; compare Isaiah 52:12); Jehovah is not identical with the “breaker.”

The connection of Micah 2:12-13 with Micah 2:11 is not very close; the leap into the future appears to be abrupt. This abruptness is responsible for a great deal of discussion concerning these two verses. Some have held that the words were spoken not by Micah, but by the false prophets. This view is shown to be improbable by the following considerations: (1) The restoration of a remnant implies a carrying into exile, but the latter is the very thing the false prophets deny. (2) In Micah 2:12 Jehovah is the speaker — “I will assemble.” Would Micah introduce Jehovah as speaking through the prophets whom he condemns so severely? (3) The prophecy is a true prophecy; it is one which in essence is found in all the prophetic books (compare Micah 4:6). It is not likely that Micah would put a true prophecy into the mouth of a false prophet. Others consider the verses exilic or postexilic, and thus a later addition to the oracles of Micah. “They presuppose the exile and dispersion” (Wellhausen). However, it is by no means certain that the exile is presupposed as an actual fact. All the prophets seem to have penetrated the darkness of the present and the immediate future and to have seen, in a more distant era, a ray of light and glory. The modern tendency, which treats as later exilic or postexilic interpolations all passages in pre-exilic prophecies which promise a restoration, does not appear to be well founded (see pp. 35f.). It seems almost unthinkable that the prophets, with their lofty conception of Jehovah, should leave the nation in the despair of exile. If the existence of pre-exilic prophecies pointing to a restoration is granted, the only objection remaining against these verses is the looseness of connection with their context. This looseness of connection has led some to think that, while the words may be Micah’s, they are not in their original position. “The entire context leads me to expect after Micah 2:11 a return to and repetition of the threat of punishment, and there can be no question that the contrast between Micah 2:11, and Micah 3:1, is greatly weakened by these two verses. To deny them to Micah we have no reason, but it is possible that they may have been transposed from another context. Their original place might have been after Micah 4:8, preparing the way for chapter v, but separated from it by Micah 4:9-13, which verses look back to the present.” The only support, then, for this view is the seeming abruptness with which the prophet passes from denunciation to promise, and the interruption in thought between Micah 2:11, and Micah 3:1. The latter objection vanishes if chapter iii is taken as the beginning of a new section rather than as a continuation of chapter ii (see p. 384); the first loses much of its force if logical connection can be established between Micah 2:11, and Micah 2:12-13. The existence of such connection has already been pointed out in the beginning of the comments on Micah 2:12-13, and it seems close enough to warrant the belief that the verses are from Micah and that they are in their original place. It is not even necessary to suppose that the fall of Samaria occurred between the time when Micah 2:11, was uttered and the time when Micah 2:12-13, was spoken; the prophet simply looks beyond the exile announced in Micah 2:3-4.

03 Chapter 3 
Verses 1-4 

Outrages committed by civil rulers, Micah 3:1-4.

The denunciation in Micah 3:1-4, is addressed to the nobles, called “heads” and “princes” or “magistrates” (compare Isaiah 1:10). They are reminded, by means of a rhetorical question, that it is their duty to know the principles of righteousness and equity; ignorance of these does not excuse their unrighteous conduct. 

Jacob,… Israel — These are synonymous expressions, which, in the light of Micah 3:10, must refer to Judah (Micah 3:9; but compare Micah 2:12). Samaria may have fallen before these words were uttered, so that Judah had become the sole representative of Israel. 

Know judgment — R.V., “justice,” or equity. In view of the special privileges enjoyed by Israel (Amos 2:11; Hosea 11:1-4; Isaiah 1:2) there was no reasonable excuse for ignorance concerning the principles of righteousness on the part of anyone, certainly not on the part of the leaders of the people.

Their conduct is so different from what one might expect. 

Hate the good — Wrongdoing has become their second nature (Amos 3:10); their disposition has become utterly perverted, so that they hate that which they should love, and love that which they should hate (compare Isaiah 1:16-17). This corruption expresses itself in appalling cruelties. 2b, 3 describe in the strongest language possible the cruelties of the nobles. They flay the poor people alive, tear the flesh from their bones; they break their bones (others, “they lay bare their bones”), chop them in pieces, boil them in the caldron, and devour them. It is hardly necessary to state that the expressions are not to be understood literally as implying cannibalism; they are vivid pictures of heartless cruelty and oppression. Similar expressions are found in Isaiah 3:15, “What mean ye that ye crush my people and grind the faces of the poor?” and Amos 2:7 (Jerome), “Who crush the heads of the poor upon the dust of the earth.” For the simple “as for the pot” LXX. reads “as flesh for the pot,” which furnishes a suitable parallel to the next clause.



Verse 4 

4. Such criminals Jehovah will forsake in the hour of judgment. 

Not hear — They will cry unto him for deliverance, but he will leave them to their terrible fate. As they would not heed the cry of the oppressed, so Jehovah will not heed them. 

Hide his face — In anger (compare Hosea 5:15).

Then… at that time — The context leaves no doubt that these words refer to the time of judgment. Cheyne says, “We must suppose that, when Micah delivered this prophecy (of which we can have but a summary), he introduced between Micah 3:3-4 a description of the ‘day of Jehovah,’ the day of just retribution.” That we have but a summary of the prophet’s message is probably true, but it is not so certain that a description of the day of Jehovah, or even a specific reference to it, was needed; the people would comprehend the prophet’s meaning without it (compare the use of “now” in Amos 6:7; Hosea 2:10).



Verse 5 

Condemnation of the mercenary prophets, Micah 3:5-8.

5. Micah considers the mercenary prophets largely responsible for the moral and spiritual decline of the nation. 

Make my people err — They lead the people astray by preaching the divine favor and peace, when their message should have been one of repentance and judgment. 5b sets forth the motives determining the character of their message. 

That bite with their teeth, and cry, Peace — If they receive something to eat, or, in a more general sense, if by doing so they can serve their own interests, they announce, without regard for the truth, peace, that is, something that will please the hearers. The rough expression “bite with their teeth,” instead of the simple “eat,” is in perfect harmony with the strong language of Micah 3:2-3. 

He that putteth not into their mouths — He who fails to purchase their favor. 

Prepare war — Woe to such a one; for him they have only unpleasant things; unto him they declare the wrath of Jehovah and all sorts of calamity (see on Joel 3:9). “The satisfying or non-satisfying of their stomach determined the character of their prophecy.”



Verse 6-7 

Micah 3:6-7 are addressed directly to the mercenary prophets, not to the “heads” of the nation. 

Night… dark — Figures of calamity and distress. At such time the advice of a prophet is most needed, but they will have no advice to give. 

Sun… day — The “sun” of prosperity will set and the “day” of judgment, which is “darkness and not light” (Amos 5:18), will dawn. 

Have a vision… divine — At present the mercenary prophets may claim that they receive their message in the same manner as the “true” prophets, but in the day of calamity a difference will be seen, for they will have no message with which to encourage their grief-stricken countrymen. The reason for the silence is stated in Micah 3:7. 

Seers… diviners — Synonymous terms denoting the mercenary prophets, the second calling attention to the illegitimacy of their pursuit. 

Ashamed,… confounded — Also synonyms. They will “stand ashamed, because their own former prophecies are proved by calamity to be lies, and fresh, true prophecies fail them, because God gives no answer.” 

Cover their lips — Literally, beard. They will no longer venture to speak. The phrase means covering the face up to the nose, which is a sign of humiliation, shame, and mourning (Leviticus 13:45; Ezekiel 24:17). For a study of the phenomenon of “false” prophecy in Israel, see Hastings’s Dictionary of the Bible, iv, pp. 116ff. All that needs to be said here is that there were two distinct classes of false prophets: (1) The mercenary prophets, who are condemned here for their insincerity; (2) the political prophets, who may have been sincere, but who lost sight of the religious mission and destiny of the nation, and whose prophecies were determined entirely by political ambitions.



Verse 8 

In Micah 3:8 Micah contrasts himself with the mercenary prophets. 

Spirit — He is animated by a higher spiritual force than they; he is under the influence of the Divine Spirit (see on Joel 2:28). 

Power — Authority, strength, and courage to withstand the popular clamor. 

Judgment — A keen moral sense that enables him to see what is right and true; he does not call evil good or black white (compare Isaiah 5:20). 

Might — Manliness, courage. He remains unmoved by flattery or threat, by gain or loss; he stands firmly for what he considers right and true. Hence he does and forever will, in spite of false prophets, fearlessly expose sin and apostasy.

Some commentators are inclined to omit “by the spirit” as a later gloss, on account of its peculiar position in the sentence and its grammatical construction. There may be good reason for this omission, but this would not affect the thought of the verse, since the virtues named are, in other passages, traced to the influence of the Divine Spirit (see on Joel 2:28; compare Isaiah 11:2).



Verses 9-11 

Renewed condemnation of the nation’s religious and political leaders — Doom of Jerusalem, Micah 3:9-12.

After the direct denunciation of the prophets, Micah sums up the sins and crimes which may be laid to the charge of nobles, priests, and prophets, and announces the utter destruction of Jerusalem.

Micah 3:9-10 are addressed exclusively to the “heads” and “princes” (R.V., “rulers”) of the nation, whose duty it was to administer justice. It is worthy of notice that not one word is said in condemnation of the king. This silence concerning the king may be due to the fact that the prophecy was uttered at a time when a king in sympathy with the prophetic teaching was upon the throne, namely, Hezekiah (compare Jeremiah 26:17-19; 2 Kings 18:3-4). The “heads,” instead of administering justice, abhorred and perverted it. How they did this is stated in Micah 3:11. The capital owed its splendor and magnificence very largely to the crimes condemned in Micah 3:9. 

Blood — Blood-guiltiness (Isaiah 1:15; compare G.-K., 124n) that is, “violent conduct leading to the ruin of others.” By extortion and other illegitimate means they secured the material needed for the erection of palaces and other majestic structures. The last clause repeats the same thought for the sake of emphasis. Micah 3:11 contrasts the conduct of the rulers, priests, and prophets with their religious professions; and so it contains a summary of all the accusations uttered in the preceding verses, and paves the way for the announcement of doom in Micah 3:12. 

Reward — Better, bribe. All the eighth century prophets find it necessary to preach against corruption of this sort (see on Amos 5:12; compare Isaiah 1:23; Micah 7:3). 

The priests… teach for hire — It was the duty of the priests to teach the Torah (see on Hosea 4:4 ff., especially Micah 3:6) and to give judgment in difficult legal cases; this they were to do uninfluenced by any personal consideration (Deuteronomy 17:11); but in time the priests became unfaithful, and the question of reward played an important part in the discharge of their duties. 

Divine for money — See on Micah 3:5.

Lean upon Jehovah — In the face of this moral depravity rulers, priests, and prophets claimed to be entitled to the favor and protection of Jehovah. 

Is not Jehovah among us? — In their opinion the prophet of judgment was a fanatic, a fool; they were convinced that, since Jehovah was on their side, no evil could befall them (see introductory remarks to Amos 3:1 to Amos 4:3; Amos 3:2; Amos 5:14). The mass of people might, perhaps, be excused for laboring under a misapprehension, but not so the leaders; they should have known that Jehovah demands holiness of heart and life rather than a painstaking ritual service.



Verse 12 

12. The inevitable results of such criminal folly must be severe judgment. 

Zion… Jerusalem… mountain of the house — The three names might denote three distinct sections of the capital: Zion, the southeast spur of Mount Ophel, the ancient Jebusite stronghold, including the royal palaces; the mountain of the house, the temple area; Jerusalem, the city proper; or they might be understood as synonymous expressions, each denoting the entire city, the three expressions being used to make possible the use of several verbs; such usage would emphasize the completeness of the destruction. Whichever of these two interpretations one may accept, there can be no doubt that the prophet means to foretell the utter destruction of Jerusalem. It will fall into ruin and will be plowed like a field; even the temple mount will be forsaken and will be turned into jungle. Concerning the fulfillment of this prophecy, Stanley says: “The destruction which was then threatened has never been completely fulfilled. Part of the southeast portion of the city has for several centuries been arable land, but the rest has always been within the walls. In the Maccabean wars (1 Maccabees 4:38) the temple courts were overgrown with shrubs, but this has never been the case since.” With this prophecy compare Isaiah 32:13-14. The utterance of Micah is quoted in Jeremiah 26:18, in defense of Jeremiah, who was accused of blasphemy because he predicted a similar destruction of Jerusalem.

04 Chapter 4 
Verses 1-5 

Zion the center of the universal religion of the future, Micah 4:1-5.

These five verses furnish the first sublime picture of the glory of the Messianic era. 1. 

In the last days — Better, R.V., “latter days”; literally, sequel of days. “Last” days is ambiguous; the prophet does not mean to point to the end of the world, or to the end of the Jewish dispensation, but to some indefinite future. The phrase is used by the prophets only in referring to the Messianic age. 

The mountain of the house of Jehovah — The temple mount. 

In the top — Better, at the head. The meaning is not, “Zion will be so exalted above all the mountains and hills that it will appear to be founded upon the top of the mountains,” but rather that it will be at the head of the procession, towering above all others. By some this phrase has been taken literally, as if the prophet expected that, at some future time, the temple mount would in reality become the highest mountain, and Ezekiel 40:2, and Zechariah 14:10, have been quoted in favor of this interpretation. On the other hand, Psalms 68:15-16, shows that to the Hebrew the physical elevation of the temple site was not a necessary element of its pre-eminence as a sanctuary, and it is better to interpret the words figuratively as meaning that the fame of Jehovah will become so great that it will eclipse that of all other deities. The metaphor may be based upon an ancient belief that there was a mountain reaching from earth to heaven, on whose summit the gods dwelt. 

People shall flow unto it — Even outside nations will come to recognize Jehovah as the true God and Jerusalem as his earthly dwelling place; hence they will flock to Jerusalem in great numbers and will exhort others to come, that they may receive instruction in the principles of true religion. 2. 

Law — Parallel with “word.” Not “law” in the technical sense, but in the general sense of instruction (so R.V. margin). This instruction Jehovah gives through his servants, the prophets and priests (see on Hosea 4:6). 

Zion — As the holy city was the religious center of Israel, so the prophet expects it to be the center of the universal religion during the Messianic era, the city in which Jehovah will dwell and from which all his activities will proceed. 

Of his ways — The “ways” of Jehovah denote the principles of ethics and religion laid down by Jehovah; of these he will teach the nations as the needs or circumstances of each may demand.



Verse 3 

3. When Jehovah will be thus recognized as the Lord of all, an era of permanent world peace will set in. 

Judge — Better, arbitrate. 
Rebuke — Better, R.V., “decide concerning.” Difficult international disputes, which at other times would have caused war will be decided by Jehovah. With such an arbiter war will disappear; then the implements of warfare will be needed no longer, and they will be turned into implements of agriculture, and in time the art of warfare will be entirely forgotten (compare Joel 3:10). 4 In that blessed era the people of Jehovah will be allowed to enjoy undisturbed the blessings of peace; no enemies will be there to make them afraid. For the expression “they shall sit… ,” describing a condition of peaceful felicity, compare 1 Kings 4:25; 2 Kings 18:31. In the course of time the words may have become a proverbial saying (see on Joel 1:12). To dispel any doubt that might arise concerning the fulfillment of the glorious promise the prophet seals it by adding the solemn formula, “The mouth of Jehovah of hosts hath spoken it” (Isaiah 1:20).

The exact meaning of Micah 4:5 and its connection with the preceding verses is somewhat uncertain. Perhaps it is best, following Isaiah 2:5, to interpret it as containing an exhortation to the listeners to do their share toward a realization of the promised felicity. The enjoyment of the glory described in Micah 4:1-4 is still a matter of expectation; the other nations are joined to their idols, and there is no move on their part to turn to Jehovah; even Israel is hopelessly corrupt (Micah 3:1 ff.). Hence, the prophet continues, if the ideal is to be realized it is high time to make a beginning, and this beginning must be made by the chosen people; Israel must turn to its God and live in harmony with his will. 

Walk in the name — “The name of God is that side of his nature which can be revealed to man; and to walk in his name means to live in mystic union with God as he has revealed himself, and under his protection” (see on Amos 2:7). To walk in the names of false deities must be understood similarly. 

Forever and ever — The union is not to be broken again (see on Hosea 2:19-20). If the above interpretation of Micah 4:5 is correct a better rendering would be, “Since (at present) all the peoples walk every one in the name of his god, therefore we will (or, let us) walk (the more resolutely) in the name of Jehovah our God forever and ever.”

To sum up, the chief features of the Messianic age emphasized in this passage are: 1. Zion will be recognized as the seat of Jehovah’s universal dominion. 2. The spread of the true religion will be accomplished not by the force of arms but through the moral influence going out from Zion. 3. There is to be no external world power; the nations will retain political independence; Jehovah, not Israel, will rule the world. 4. War will come to an end; international disputes will be settled by arbitration, Jehovah himself being the arbiter.

A few remarks concerning the fulfillment of this and similar prophecies may be in order in this connection. The hope expressed in this passage is not yet fulfilled; literally it will probably never be fulfilled; in spirit and essence it will reach its fulfillment, according to the universal Christian belief, when the Spirit of God or the Spirit of Jesus comes to be the dynamic of individual and national life and conduct everywhere. For a clear understanding of the details of the prediction and its fulfillment the following facts should be borne in mind: The prophets had a sublime conception of the character of Jehovah, and it is this conception which enabled them to apprehend, in a measure at least, the ultimate purposes of Jehovah for mankind; they were convinced that the character of the age in which man would permit God to have his own way must correspond to the character of the God whom they knew. But the glimpses and visions of the future did not remove the prophets from their present, and it is but natural that in their thoughts concerning the manner (not the fact) in which God would carry out his purposes they should be influenced by the circumstances of their present. For example, when the words found in Micah 4:1-5, were spoken, Israel was the chosen nation in which “all the nations of the earth should be blessed”; Jerusalem was the earthly dwelling place of Jehovah. The author looked upon Israel as a “servant” with a sublime mission, and he was sure that the nation would have an important part in the working out of the divine plan of redemption. That there ever could come a time when not even a remnant would be ready and qualified to carry out the divine commission, does not seem to have suggested itself to the minds of the prophets; and yet it follows naturally from their teaching, and it is a legitimate inference from the conditional character of all prophecy, that, if at some future time, through its own fault, the nation should prove itself incapable of carrying to completion its mission, some other “servant” must take its place, if God still desires to carry out his original purpose. The later history of Israel shows that through disobedience it cut itself off, as a nation, from God and from its place in his plan of redemption. As a result its place became vacated, and another “servant” had to be found. This other “servant,” Christians believe, was Jesus the Christ. With the cutting off of Israel the promises based upon the assumption that the nation would prove faithful became of no effect. Hence all elements of Messianic prediction connected with the nation Israel, such as the final exaltation of the nation, the permanence and unique place of Zion, and others, should be eliminated from all Christian expectations concerning the nature and character of the true kingdom of God.

The recurrence of these verses (with the exception of Micah 4:4, and with Micah 4:5 in a different form) in Isaiah 2:2-5, raises a literary question concerning the relation of the two passages to one another. If a dependence is recognized at all one of four explanations must be accepted: (1) Isaiah is dependent upon Micah; (2) Micah is dependent upon Isaiah; (3) both are dependent upon an earlier prophet; (4) it is a late passage, inserted in both books at a time subsequent to the eighth century B.C. “The passage was very possibly written and inserted in Micah after the exile, and copied from Micah by one of the editors of Isaiah” (Cheyne). Since only internal evidence is available, absolute certainty cannot be expected.

Against (1) it has been urged that Micah was a younger contemporary of Isaiah, and that the former’s ministry did not begin until some time after the discourses embodied in Isaiah ii-iv had been delivered (that is, the reign of Jotham, see pp. 361ff.). Hence, in order to establish the dependence of the earlier upon the later, it must be assumed that Isaiah 2:2-5, was borrowed from Micah and inserted in its present place some time after the other prophecies in that section (chapters 2-4) had been spoken. In opposition to (2) it has been pointed out that in Micah the passage appears to be imbedded more closely in its context, while in Isaiah the connection is exceedingly loose; and this fact has been thought by some to prove that its original place is in Micah. For a long time (3) was generally regarded as the most satisfactory explanation. According to this view the utterance of an older unknown prophet was adopted by Isaiah as well as by Micah as a “classic” description of the ideal kingdom of God to which the prophets of Jehovah looked forward. The fact that in both books the passage begins with “and” has been thought to favor the idea that the prediction was torn from its original context. Most recent commentators favor (4), that in both books the verses are a later interpolation. This view is closely bound up with the claim that all Messianic hopes have their origin in the exilic or postexilic period (see p. 215). The possibility of such interpolation cannot be denied, but certainly there is nothing in the passage itself to compel one to consider it a late product On the whole, (3) offers the most satisfactory explanation.



Verse 6 

Restoration and healing of the dispersed — Revival of the kingdom of David, Micah 4:6-8.

6. When the era of Messianic peace dawns, the dispersed of Israel will share in its glory; Jehovah will bring back all whom in his anger he cast out. A similar promise is found in Micah 2:12-13, only in the present passage is added a new thought, the restoration of health, physical and moral, to the dispersed. R.V. reads instead of “her that halteth… ,” “that which is lame,… that which is driven away,… that which I have afflicted,” which is preferable in English, though the Hebrew has the feminine form. All three expressions are pictures of the judgment suffered in consequence of sin. The affliction has been severe and the outcasts are near unto death, but Jehovah will revive them.



Verse 7-8 

7. A remnant — The nucleus of a new kingdom of God (see on Amos 5:15). The Messianic hopes all center around this remnant and the nation growing out of it. The lame and afflicted to whom the prophet promises restoration are such as have remained faithful in the face of affliction; these Jehovah will deliver from their affliction and constitute the “remnant,” and with it he will make a new beginning in his attempt to redeem the world. 

A strong nation — In time, under the divine providence, the insignificant remnant will develop into a strong and powerful nation. 

Jehovah shall reign — In the past incompetent and faithless rulers were responsible for much of the corruption and distress of the people; the new nation will not suffer from such leaders, for Jehovah himself will be the king, and his dominion will continue forever.

The center of the new kingdom will be Zion (see on Micah 4:1-5). With the promises made in Micah 4:6-7 fulfilled, the former royal splendor and prestige will be restored. The new promise is expressed in Micah 4:8, addressed directly to Jerusalem. 

Tower of the flock — This does not allude to a tower (R.V., “of Eder”) near Beth-lehem (compare Genesis 35:21), nor to a tower of the king’s castle (Nehemiah 3:25), but denotes Jerusalem itself. Now it is a flourishing city, but soon it will be destroyed, and upon its ruins will be erected a watchtower, like those built for the better protection of the flocks roaming around the desert (2 Chronicles 26:10). Already the prophet beholds the city in its reduced condition, and he selects the figure of the tower to make his address more forceful (compare Isaiah 29:1; Jeremiah 21:13). 

Stronghold [“hill”] of the daughter of Zion — In apposition to the preceding expression, also denoting the city of Jerusalem. Ophel is the name of the southeast spur of the temple mount, bounded on the east by the Kidron, on the west by the Tyropoeon valley, but here, as in other places (for example, 2 Kings 5:24), the word is a common noun, meaning “hill.”

The first [“former”] dominion — The dominion enjoyed during the most flourishing period of Hebrew history, under David and Solomon, will be restored to Jerusalem during the Messianic era. The last clause, which is considered by some a late marginal gloss introduced into the text by accident, expresses the same thought.



Verse 9-10 

Distress and subsequent redemption, Micah 4:9-10.

The distant future, the prophet is convinced, will be all brightness and glory, but in the immediate future he can see nothing but gloom and despair. This new section opens with a vision of the agony and despair soon to be felt by the people. The prophet already beholds the destruction and hears the lamentation. 

Why dost thou cry out aloud? — Addressed is the “daughter of Zion” (Micah 4:10), that is, Jerusalem and its inhabitants. The capital is filled with lamentation over the present or rapidly approaching judgment. 

A woman in travail — This and similar expressions are used not infrequently in the Old Testament, as expressive of extreme pain and anguish. The questions of Micah 4:9 are meant to be more or less ironical. The prophet knows well enough the reason for the lamentation and the helplessness of king and nobles in such a crisis. 

King… counselor — There is a king and there are counselors; but in the time of calamity, when they are needed the most, they can do nothing, because one greater than they has caused the distress (see on Hosea 13:10). 

Be in pain… — Jerusalem may well continue the lamentation, for there can be no immediate relief; and the wail is justified, because the city is desolate; homeless and without protection the inhabitants will camp in the fields, until finally they are carried away into exile. Only after these calamities have been suffered will Jehovah manifest his redemptive powers. The tertium comparationis in the picture is only the pain and anguish; there is no thought of Zion actually bringing forth a child, that is, the Messianic king.

If Micah 4:9-10 were standing by themselves their interpretation would be a very simple matter; but when they are studied with due regard for their context difficulties seem to arise. Micah 4:11-12 picture the enemy gathered around Jerusalem, determined to defile and to destroy the holy city; but the scheme will not succeed; the enemy will be “beaten to pieces,” and Jerusalem will triumph gloriously; and all this will happen without a capture of the city or an exile. Such outlook seems to be in hopeless contradiction with the statements in Micah 4:10, which imply a conquest and an exile, and promise deliverance only after the people have been deported to Babylon. To remove this difficulty the words “and shall come even unto Babylon” are commonly rejected as a later interpolation. But the omission of these words by no means removes the whole difficulty, for the fate foretold in Micah 4:10 still remains very different from that announced in Micah 4:11; in the former there is an expectation of great affliction and suffering, in the latter all is triumph and glory. A more satisfactory solution of the difficulty, and one that requires no textual changes, is to separate Micah 4:9-10 entirely from Micah 4:11 ff., and to consider the oracles as two distinct utterances coming from entirely different periods of Micah’s ministry. At one time, near the fall of Samaria, he expected that Judah, including Jerusalem, would suffer the same fate as Israel (Micah 1:8 ff.; Micah 3:12), but it is not necessary to suppose that he adhered to this view throughout his entire ministry. It is at least possible that in his later years he was influenced by the conviction of his greater contemporary Isaiah that Jerusalem was inviolable (Isaiah 37:33 ff.). That conviction is reflected in 11ff., verses which fit admirably in the period of Sennacherib’s invasion in 701 B.C. (compare Isaiah 36, 37); Micah 4:9-10 would reflect the earlier conviction, expressed so forcibly in chapter 1. These words, then, may have been spoken either before or, better, soon after the fall of Samaria, while that calamity was still fresh in the memory of the prophet, or, perhaps, as late as 711 B.C. (compare Isaiah 20), when Sargon sent an expedition against Philistia. The mention of Babylon does not militate against the view that Micah is the author of the words, for the reference does not imply that at the time the words were spoken, Babylon had already displaced Assyria as the great Eastern world power. Babylon is mentioned simply as a place to which the people would be deported. According to 2 Kings 17:24, Sargon settled in the territory of Israel men from Babylon, and this statement is corroborated by Sargon’s own inscription (Records of the Past, 7:29). It is only natural to suppose — and this would be in perfect accord with Assyrian practice — that the depleted territory in the east was filled with exiles from the land of Israel. If this was done we can readily understand how Micah, who expected the people of the south to suffer a fate similar to that of the north, might represent the people of Jerusalem as following their brethren from Samaria to the same place of exile.



Verses 11-13 

Deliverance of Jerusalem; destruction of the enemy, 11-13.

This picture, like the preceding, starts from the present calamity and ends with a promise of complete victory. For the differences between the two pictures see comments on Micah 4:10. 

Now — Calls attention to the present condition in contrast with the future glory. 

Many nations — If, as suggested above (on Micah 4:10), this oracle comes from the period of Sennacherib’s invasion, this expression must refer to the Assyrians, whose armies might be called “many nations,” since they were made up of soldiers from many vassal states (compare Isaiah 10:8, “Are not my princes all of them kings?”). 

Thee — Jerusalem. 

Defiled — The hostile armies were determined to enter and destroy the holy city, but their very presence there would be, from the standpoint of the devout Jew, a defilement of the city (see on Joel 3:17). All their attempts will be futile, for the thoughts of the enemy are not the thoughts of Jehovah (compare Isaiah 7:5-7). 

Gather them as the sheaves — The cruel treatment of a conquered foe is often likened to the threshing of sheaves (Amos 1:3; 2 Samuel 12:31). The enemies have come for conquest, but the prophet declares that they have been permitted to gather around the holy city only to make possible a glorious triumph of the chosen people. 

Floor — See on Joel 2:24.

Micah 4:13 is an exhortation to the inhabitants of Zion to execute judgment upon the arrogant enemies. 

Thresh — The picture of Micah 4:12 is continued; the inhabitants of Zion are likened to the animals whose duty it is to tread out the grain with their hoofs (see on Amos 1:3; Hosea 10:11; Deuteronomy 25:4). 

Hoofs brass — The harder the hoofs the more effective the treading. 

Make thine horns iron — This introduces a new figure. With the powerful horns it will pierce and cast down the foe (Deuteronomy 33:17). Thus equipped, Jerusalem will have no difficulty in overthrowing the “many nations,” before the latter can do any harm (compare Isaiah 10:33-34). 

I will consecrate — The Hebrew verb form should be understood as an unusual form of the second person, and should be rendered “and thou shalt consecrate.” This reading is supported by nearly all the ancient versions. Israel is not to enrich itself by plundering the defeated foe; all the possessions taken from him are to be consecrated to Jehovah’s use (Leviticus 27:28; 1 Samuel 15:21; 1 Kings 20:42). 

Gain… substance — The two nouns are synonyms and are equivalent to “the sum and substance of their possessions.” 

The Lord of the whole earth — As such he is able to help Judah to victory; and as such he has a claim upon the spoil.

05 Chapter 5 

Verses 1-15 

THE MESSIAH AND THE MESSIANIC ERA, 1-15 (in Hebrew, Micah 4:14-5:14).

In Micah 5:1, the prophet returns once more (Micah 4:9; Micah 4:11) to the condition now present or imminent; but immediately he rises from the troublesome present to the glorious future (Micah 4:10; Micah 4:13), which he describes in Micah 5:2 ff., with a fullness and grandeur not seen anywhere else in the book. The historical background is probably the same as that presupposed in Micah 4:11-13, the invasion of Sennacherib. If so, chapter 5 presents the outlook of Micah at the time in which Isaiah uttered the remarkable Messianic prediction in Isaiah 11:1 ff.

The Hebrew of Micah 5:1 contains two plays upon words: the first between “gather in troops” and “daughter of troops,” the second between “judge” and “rod.” 

Gather thyself in troops, O daughter of troops — A very peculiar expression, which has been variously interpreted. If the text is correct, which is not beyond doubt, the following seems to be the most satisfactory interpretation: Jerusalem is called “daughter of troops” because wherever the prophet looks he sees people with anxious faces crowding together in terror. The troops of warriors who were accustomed to boast in their strength have turned into troops of cowards. These cowards he exhorts ironically to keep on crowding together (Jeremiah 5:7), and well they may, for the enemy has encircled the city; escape is impossible, they must prepare for the worst. 

They shall smite — If this is the proper translation the verse implies that the enemies’ efforts will be crowned with success. Then the oracle cannot be assigned to the same period as Micah 4:11-13. But the tense should probably be understood as a frequentative imperfect (G.-K., 107e or g), and should be translated “they smite” or, even better, “they have smitten,” again and again, and they are doing it now by laying siege to the holy city. 

Smite… with a rod upon the cheek — Smiting upon the cheek is a gross insult, and the expression may be used — so here — in the general sense “to insult” (Job 16:10; 1 Kings 22:24). The complaint of the prophet is that the enemies have been and still are insulting the representative of Jehovah ruling in Jerusalem. 

Judge — Equivalent to king (see Amos 2:3); “judge” is used here because of the similarity in sound of the original with the word translated “rod.” “Judge of Israel” is equivalent to “king of Judah.” 5b may contain a direct reference to the insults heaped upon Hezekiah by the representatives of Sennacherib (Isaiah 36:37; compare Isaiah 10:7 ff.). The distress and suffering of the present are indeed great, but they will not continue forever; before the city can be taken deliverance will come.



Verses 2-4 

The Messiah’s birth and reign, 2-4.

Closely connected with the deliverance will be the appearance of the Messianic king, though it is not stated or implied that he will accomplish it. Chapter 4 contains four separate Messianic sections, but in Micah 5:2, the prophet introduces for the first time the person of the Messianic king; and he does so in the form of an apostrophe to Beth-lehem. The new king is to be of the dynasty of David and is to be born in the ancient home of David. With this promise should be compared Micah 4:7, where Jehovah announces that he himself will rule over the restored remnant; but in spite of this essential difference there is a connection between the promise in Micah 5:2 ff., and that of Micah 4:6-8. In Micah 4:8, it is promised that the dominion shall return to Zion; Micah 5:2, introduces the person who is to rule in Zion as Jehovah’s representative. 

Beth-lehem Ephratah — The second more accurately with R.V., “Ephrathah”; LXX. reads, “And thou, Beth-lehem, house of Ephrathah,” which is thought by some to be an erroneous combination of two originally distinct readings, the one “And thou, Bethlehem,” the other “And thou, Beth-Ephrathah,” and the same combination is thought to be reflected in the Hebrew phrase. Of the two names only one is thought to be original, but there is a difference of opinion as to which one; some thinking that it is “Beth-lehem,” more that it is “Beth-Ephrathah.” The other is thought to be an explanatory gloss, which at first was put in the margin, but in time was accidentally transferred into the text. Those who consider “Beth-Ephrathah” original think that “Beth-lehem” was added to explain the less common name; those who make “Beth-lehem” the original think that “Beth-Ephrathah” was added to distinguish this Beth-lehem from a city in the territory of Zebulun bearing the same name (Joshua 19:15). If the two words represent an erroneous combination of two originally distinct names, one of these explanations may be correct; but what is there to prove that such a combination exists? Beth-lehem is the well-known home of David, about five miles south of Jerusalem (1 Samuel 20:6).

The other word, “Ephrathah,” and its derivatives occur several times in the Old Testament in connection with Beth-lehem; but in the great majority of the cases Beth-lehem and Ephrathah are not, as is frequently assumed, synonymous; for the latter denotes the district in which the former is located (1 Samuel 17:12; Ruth 1:2; Ruth 4:11; 1 Chronicles 2:50, etc.); only rarely do the two appear to be identical (Genesis 35:16; Genesis 35:19). But if Ephrathah is the name of the district in which Beth-lehem is located, the combination found in the Hebrew text becomes perfectly natural — Beth-lehem which is situated in the district of Ephrathah. Why the name of the district is added it may be impossible to determine; it may have been to distinguish this Beth-lehem from the one in Zebulun, or, as has been suggested, “to give greater solemnity to the address,” or for purely rhythmical reasons. Whatever the reason, it certainly seems unnecessary to consider either name a later addition. 

Though thou be little among the thousands of Judah — R.V., “which art little to be among.… “ The difference in translation does not affect the sense. The thought is not “which art too small,” for that would require a different construction in Hebrew; besides, Bethlehem was one “among the thousands” of Judah, though it was small and insignificant when compared with some other towns. “Thousands” is equivalent to “family” (Judges 6:15) in the broader, technical sense of “clan.” Though Beth-lehem was an unimportant place among the clans of Judah, out of it is to come one who is destined to be a ruler in Israel. 

Unto me — In accord with my will, for the purpose of carrying it to completion. 

Whose goings forth have been [“are”] from of old, from everlasting — R.V. margin, “from ancient days.” The last word does not mean eternity in the now commonly received sense of that word (see on Joel 3:20). In Isaiah 63:9, the identical expression, translated “days of old,” refers to the early history of Israel (compare Micah 7:20); in Micah 7:14, and Amos 9:11, to the time of David. Hence it is precarious to interpret this passage as teaching the premundane existence of the Messiah. It is much more likely that the prophet is thinking here of the descent of the Messianic king from the dynasty of David, and that the words refer to David’s day. Some think that the expression would not be used of a period less than three centuries in the past; hence they understand it of the patriarchal period, meaning that the pedigree of the Messianic king may be traced back to patriarchal times, even to Abraham. If Amos 9:11, comes from Amos (see pp. 215ff.) the difficulty which is responsible for the last-mentioned view vanishes, for Amos is even earlier than Micah (compare also Micah 7:14). No difficulty is felt by those who assign the passage to the postexilic period, for by that time the interval elapsed had become sufficiently long to warrant the use of the term in referring to the time of David. All the interpretations mentioned thus far assume that “goings forth” is equivalent to “origin,” and that the prophet is thinking of the genealogy of the promised king.

There are those, however, who hold that “goings forth” does not mean “origin,” that the prophet is not thinking of the genealogy of the king, but that he has in mind the numerous manifestations of Jehovah in the nation’s past history. If so, none of the above interpretations can be correct. These interpreters take as their starting point Isaiah 63:9. Jehovah had, in the very beginning, selected Israel for a sublime work. But all the prophets bewail Israel’s stubbornness, and they represent Jehovah as interfering, again and again, either in his own person, or in the person of the “angel of Jehovah,” or in some other manner, in order to prepare the nation for its lofty mission. Of such “goings forth” the prophets knew; therefore, these interpreters reason, is quite probable that Micah intended to identify the appearance of the Messianic king with the “goings forth” of Jehovah in the past. “From time inconceivable,” says Hoffmann, “the ruler who will finally proceed from Beth-lehem has been going forth and coming; for, since it is he to whom tends the history of mankind, of Israel, of the Davidic house, all advances in the same (that is, all significant epochs in this history) are beginnings of his coming, are goings forth of the second son of Jesse.”

With a New Testament writer such an identification would be quite natural, not so with an eighth century prophet. On the whole, the view that sees here a reference to the Davidic descent of the Messianic king is most satisfactory.

The natural continuation of Micah 5:2 is Micah 5:4, where the activity of the Messianic king is described. Between the two verses stands one that seeks to explain the connection between the present calamity and the future exaltation. There may not be conclusive evidence for denying the verse to Micah, but there can be no doubt that it is out of place where it now stands, and it certainly has some marks of a later date. It should be removed from its present position for the following reasons: (1) Micah 5:4 is the continuation of Micah 5:2; (2) the subject of “he will give up” (Micah 5:3) must be Jehovah, but in Micah 5:2 Jehovah speaks of himself in the first person, and in Micah 5:4 the third person refers to the Messianic king; (3) Micah 5:3, is dependent on Micah 4:10, but the author of Micah 5:3, misunderstood Micah 4:10, by taking it too literally; (4) the reference to the “return,” no matter how interpreted, is strange in this connection. 

Therefore — Because such great and blessed events are coming, the surrender of Israel to affliction can only be temporary. 

Until the time that she which travaileth hath brought forth — That event will mark the end of the distress. Undoubtedly a reference to Micah 4:9-10, where the distress of Jerusalem is likened to the anguish of a woman in travail. But Micah 4:10, contains no thought of Zion herself bringing forth a child, or being in the anguish of childbirth; that is a thought added by the author of this passage. Zion will bring forth; the child, the author says, is to be identified with the “ruler” of Micah 5:2. There is no warrant for identifying “she which travaileth” with Mary, the mother of Jesus, as if this were a direct prediction of the birth of Jesus. It is not impossible that the author was acquainted with Isaiah 7:14.

The birth of the child will mark, on the one hand, the end of pain and distress; on the other, the dawn of peace and prosperity. 

Then — When the ruler is born. 

Shall return — This might mean that they shall return from exile, or that they shall return to Jehovah in obedience and love (compare Isaiah 10:20-21). The latter must be meant if Micah 5:3 is in its original place, for the context knows nothing of an exile, but the language is in favor of the other interpretation (see below for a third meaning). 

Remnant [“residue”] of his brethren — Those in Zion who escape judgment. Since the ruler of Zion is the offspring of Zion, its inhabitants (see on Hosea 2:2) are his brothers. 

Unto the children of Israel — If this is the right translation neither of the above interpretations of “shall return” can be correct; instead, 3b must be understood as promising a reunion of north and south (see on Hosea 1:11; compare Isaiah 11:13). R.V. margin suggests a different translation (compare Jeremiah 3:18) — “with the children of Israel”; that is, the residue of Judah and the children of Israel shall return together, either in a spiritual sense or from the exile. Either translation gives good sense.

Micah 5:4 describes the activity of the new ruler, who is represented, in accord with a common Semitic custom, as a shepherd shepherding his flock. 

Stand — Like a shepherd in the midst of his flock (Isaiah 61:5). 

Feed — Not only provide nourishment, but in general “give a shepherd’s care.” 

In the strength of Jehovah — He will be endowed with strength from Jehovah, that he may defend his sheep against wolves and robbers (John 10:11-12). 

In the majesty of the name of Jehovah — The name of Jehovah is Jehovah in manifestation (see on Micah 4:5; Amos 2:7; compare A.B. Davidson, The Theology of the Old Testament, pp. 36ff.). The majesty of the name of Jehovah is the majesty or splendor in which Jehovah manifests himself upon earth. The same splendor will show itself in the activity of the divinely appointed ruler.

Under this shepherd’s care the people will live in peace and felicity. 

They — The subjects. 

Shall abide — Equivalent to shall abide in peace and safety; no one can harm them (compare Hosea 2:18; Isaiah 9:7; Isaiah 11:6-9). 

Now — Refers not to the time of speaking, but to the time when the shepherd will exercise his shepherding care. 

Shall he be great unto the ends of the earth — This may mean that his power and authority will extend over the whole earth, but in view of Micah 5:5, which implies that some nations will rise up against his kingdom, it is better to understand it as meaning that his reputation will spread far and wide, so that other nations will hesitate to attack his people. If they should dare to do it he can easily overthrow them before they can do any harm.

The first sentence of Micah 5:5 is a part of this section. 

And this man shall be the peace — The promised ruler will be peace personified; from him it will spread over the whole promised land, and ultimately the whole world will be benefited by it (Ephesians 2:14). The expression “comprehends in one pregnant and blissful word what the Messiah’s coming signifies for his people and the world generally.” There may be an allusion to “Prince of peace” (Isaiah 9:6), a part of a prophecy delivered in connection with the Syro-Ephraimitish crisis in 735-734.



Verse 5-6 

Supremacy over Assyria, Micah 5:5-6.

Ultimately war shall be no more (Micah 4:3), but hostility on the part of the foreign nations will not cease immediately upon the appearance of the Messianic king. However, when a hostile demonstration is made, the people need not be afraid, for there will be a superabundance of leaders to ward off serious trouble. 

Assyrian — A defeat of Assyria is promised in Micah 4:12-13, but it will not result in the destruction of the world power, which in time will renew its efforts to subdue the people of God. The outcome will be the same. 

Into (or, against) our land — Does not imply necessarily a crossing of the borders, simply an expedition for the purpose of invasion. 

Tread in our palaces — This does presuppose “domination over the holy land.” It seems strange, however, that in one and the same breath the prophet should promise peace and safety for the flock (4, 5a) and, on the other hand, a victory of the Assyrians that will result in the occupancy of the palaces in the land of Israel. No wonder many commentators regard these verses not a part of the original, but an “afterthought,” The difficulty vanishes if we follow LXX. and read “borders,” which presupposes a Hebrew word very similar to the one translated “palaces.” Then the whole sentence will read, “when he marches on our borders” (compare last sentence of Micah 5:6), and, like the preceding, it refers to an attempted invasion. The attempt will fail, because the enemy will be met by brave heroes, who will drive him back. 

Shepherds,… principal men — The last literally, princes among men. These will be the leaders of the forces of the Messianic king. Their relation to the chief shepherd (Micah 5:4) is not indicated; undoubtedly they are to be considered his subordinates (compare Isaiah 32:1). 

Seven… eight — A specimen of ascending enumeration (see on Amos 1:3). “Seven” signifies a perfect number, “eight” is added to indicate that there will be even more than enough leaders.

Under these leaders the enemy will be driven quickly from the borders, but they will not be satisfied to remain on the defensive; they will assume the offensive and invade the land of the enemy, Assyria. 

Waste — Literally, feed off. It will be left completely bare. 

Land of Nimrod — Though primarily a designation of the land of Babylonia (Genesis 10:10), it may be applied to Assyria, for “out of that land he (Nimrod) went forth into Assyria” (Genesis 10:11). Here may be the additional thought that the shepherds will penetrate Assyria even to the far distant Babylonia. Cheyne thinks that there is a “special significance in the phrase, for a Hebrew could hardly help connecting Nimrod with maradh, ‘to rebel.’” 

In the entrances thereof — Literally, in the gates thereof (compare Nahum 3:13). The parallelism requires an expression similar to “with the sword.” Vulgate reads “with his lances”; A.V. margin, “with her own naked swords”; but in this rendering it is difficult to determine the antecedent of “her,” and it is exceedingly doubtful that the Hebrew warrants the translation “naked swords.” A very slight change would give “with drawn swords” (compare Psalms 55:21, where the same word is used). For the latter part of Micah 5:6 see on Micah 5:5.



Verses 7-9 

The restored nation’s attitude toward other peoples, 7-9.

Micah 5:7-9 give another glimpse of the future. The prophet pictures two phases of the remnant’s relation to others nations. To some it will dispense blessings and power, to others terror and destruction. The nations that are sensitive and submit to the moral and religious influences going forth from the remnant, will be refreshed and blessed; those who oppose the benign influences will be trodden down and torn (compare Isaiah 8:14; Luke 2:34).

7, 8. The remnant of Jacob — See on Micah 5:3. 

Dew… showers — The tertium comparationis is not “the mysterious origin of the dew and rain,” or “the countless number of the dewdrops,” but the refreshing and vitalizing power. “Israel will come upon many nations like a refreshing dew from Jehovah, which falls plentifully in drops upon the grass, and will produce and promote new and vigorous life among them” (compare Micah 4:1-3). 

Tarrieth not… nor waiteth — The falling of the rain and dew is neither helped nor hindered by man, for the processes of nature go on while man slumbers; in the same way the vitalizing influences will proceed from the remnant no matter what the attitude of anyone. But this does not mean that the attitude of those involved has nothing to do with the participation or nonparticipation in these blessings. The destiny and mission of Israel cannot be affected by the hostility or friendship of the nations in whose midst it labors, but the destiny of these nations will be determined thereby. The friendly will be refreshed, but, Micah 5:8 continues, the hostile will be devoured by the remnant, as beasts of the forest or sheep are devoured by a ferocious lion. None can deliver [“there is none to deliver”] — Nothing or no one can resist successfully the power of the remnant.

In Micah 5:9 the prophet addresses a word of encouragement or blessing to the remnant marching forth to subdue its enemies. If this is the meaning of the verse, R.V. is to be preferred: “Let thine hand be lifted up above thine adversaries, and let all thine enemies be cut off.” An even better rendering would be, “May… be lifted up, may… be cut off,” that is, May you be completely successful in the task appointed to you by Jehovah. “May thy hand be lifted up above” is equivalent to “mayest thou triumph over.” Others interpret Micah 5:9 as expressing the conviction of the prophet that the victory promised will surely be won. Then A.V. is to be preferred, “Thine hand shall indeed be lifted up.”



Verse 10-11 

Jehovah’s achievements on behalf of the redeemed remnant, Micah 5:10-15.

10, 11. The passing away of human defenses. From the relation of the remnant to the nations without the prophet turns to the perfecting of the kingdom of God within. 

In that day — The day of triumph pictured in Micah 5:8-9. The wonderful experiences of the people will convince them that Jehovah is their real helper, not the chariots and horses in which they were putting their trust in Micah’s day (compare Isaiah 2:7; Isaiah 30:16; Isaiah 31:1); hence they will turn to him in confidence and faith. As a result all human defenses may be destroyed (compare Hosea 8:14; Isaiah 9:4 ff; Isaiah 11:1 ff.; Ezekiel 38:11). Should any foreign nations dare to rise against the people of Jehovah, he himself will smite them.



Verse 12 

12. Witchcrafts and soothsayers will be removed. 

Witchcrafts — That witchcrafts were practiced in Judah in Micah’s age is stated also by Isaiah (Isaiah 2:6; Isaiah 8:19), but what was their precise nature cannot be determined, though necromancy seems to have played an important part (Isaiah 8:19). Some think that the expression “out of thine hand” limits the prophet’s implied condemnation to such “arts” as were performed with the hand. However, this is doubtful, since “out of thine hand” is equivalent to “from you” (compare Micah 2:1, “in the power of their hand,” equivalent to “in their power”; compare also Isaiah 1:12). The term used here is a general term denoting black arts and practices of every sort. 

Soothsayers — This also is a general term, denoting the persons who practice the “witchcrafts” mentioned in 12a. The Hebrew word seems to be a derivative from a noun meaning “cloud”; hence it may denote primarily persons who professed to read a hidden meaning in the movements of the clouds.



Verse 13-14 

13, 14. Idolatry also will come to an end. Of objects connected with the idolatrous cult three are mentioned: graven images, pillars, and the Asherim.

Graven images — Images made of stone (Micah 1:7) or wood (Deuteronomy 7:5); sometimes the term appears to refer to images of the deity in general (Isaiah 42:8). The attitude of the Old Testament toward these images is one of intense hostility (Hosea 8:5-6; Hosea 10:5; Deuteronomy 7:5, etc.). 

Standing images — Better, R.V., “pillars”; Hebrews massebhah. The word is used almost exclusively of a “pillar” connected with the religious cult. It denotes the upright stone or pillar which seems to have been a regular accompaniment of Hebrew sanctuaries during the pre-exilic period. Its origin must probably be sought in an earlier stage of Semitic religion, when sacred stones were objects of worship, because it was thought that the deity inhabited the stones or was in some way attached to them. A crude, material symbolism of this sort would inevitably retard the progress toward the highest spiritual conception of the nature of Jehovah; hence the Book of Deuteronomy (Deuteronomy 7:5; Deuteronomy 12:3; Deuteronomy 16:22) condemns these pillars mercilessly. The eighth century prophets were not quite so severe; in fact, Isaiah (Isaiah 19:19) seems to regard the pillar a legitimate element in Jehovah worship. 

Groves — Better, R.V., “Asherim.” As the “pillar” points back to primitive stone worship, so the “Asherim” appear to be a relic of primitive tree worship. The Asherah (singular) was a representation of the sacred tree where a living tree was not available; the use of the plural implies the existence of whole groves of such sacred trees or of artificial poles. “From a survey of all the passages in which the word is used it appears that the Asherah was a post or a pole, planted in the ground, like an English Maypole, beside an altar,… and venerated as a sacred symbol” (Driver). Remnants of ancient tree worship are still seen in Palestine (compare Curtiss, Primitive Semitic Religions Today, pp. 90ff.). The Old Testament attitude toward the Asherim is one of hostility; there is no passage corresponding to Isaiah 19:19. 

So will I destroy thy cities — A similar threat is made in Micah 5:11, where it is quite natural; not so here. Some suggest that the word should be rendered “adversaries” (margin, R.V. “enemies”), giving to it a meaning which it has in Aramaic, or to change one letter, which would give the corresponding Hebrew word. If this is done, the expression would pave the way for Micah 5:15. But one would expect rather another reference to idolatry; for this reason many change the word so as to read “thy idols” (compare 2 Chronicles 24:18, “the Asherim and the idols”).



Verse 15 

15. The prophecy closes with a threat of vengeance. 

Vengeance — The references to the divine vengeance must be understood like those to the divine jealousy (see on Joel 2:18). The resentment of Jehovah is aroused by the hostile attitude of the nations toward the “remnant” so dear to him. The greater the hostility, the intenser the resentment; the limit of his patience has now been reached, and he will blot out the enemies of his people forever. 

Such as they have not heard — The blow will be more terrible than anything they have ever experienced or heard. R.V. follows more closely the original in 15b and translates “the nations which hearkened not,” that is, the nations which did not respond to the beneficent influence of the remnant (Micah 5:8).

Chapter 5 does not reveal the same abrupt transitions that are seen in chapter 4. A break seems to occur between Micah 5:9 and Micah 5:10, and yet Micah 5:10-15 are in a real sense a continuation of the description of the Messianic age; there certainly is nothing in them to militate seriously against the authorship of Micah. Hence, in discussing the fulfillment of the prophecy, the entire chapter may be considered as one piece, setting forth the birth and reign of the ideal king and the conditions resulting from his reign both within and without the nation. So far as the predictions concerning the conditions are concerned, the statements made in connection with Micah 4:1-5 (pp. 398ff.), may be repeated. They have not yet been fulfilled; literally they will probably never be fulfilled; in essence and spirit they will be fulfilled when the entire human race has had an opportunity to decide for or against Jesus the Messiah.

A few words need to be said, however, concerning the fulfillment of the more personal predictions, those pointing to the advent, place of birth, and reign of the Messianic king. That these predictions received their ultimate and highest fulfillment in Jesus is believed by all Christians. But this still leaves open the question whether the prophet, when uttering these words, actually had in mind the person, birth, and work of Jesus. The answer to this question must be determined by a careful interpretation of the utterances in the light of their contexts. If we take into consideration the statements concerning some of the things to be accomplished subsequent to the coming of the ideal ruler, it will be seen how difficult it is to maintain that the primary reference is to Jesus. Micah 5:5-6, for example, make it clear that Micah expected the king to arise before the downfall of the Assyrian world power, and that one of the great achievements of his reign would be the deliverance from this long-time enemy. Micah was firmly convinced, as a result of his intimate communion and fellowship with Jehovah, that a deliverer, who would establish the kingdom of God upon earth, would come, and, like other prophets, he expected him to come from the dynasty of David; but his thoughts as to when he would come, who he would be, where he would be born, how he would work out his great purpose, were influenced by the course of events in his own day. All prophecy, Messianic prophecy included, was intended to have a profound significance for the prophets’ contemporaries, and it is a convincing evidence of their close walk with God, or, in other words, of prophetic inspiration, that in the midst of darkness and apparent hopelessness these ancient saints should give utterance to such sublime expressions of faith. Micah may not have foreseen the Incarnation, but he did foresee the establishment of the kingdom of God upon earth; he may not have known the time when the salvation of the Lord would appear, but he knew that it would appear. Now Assyria might seem invincible, nevertheless Assyria must fall and Zion must triumph. Assyria did fall, but Zion did not triumph immediately; Chaldea took the place of the former, and oppression and distress continued. Many lost hope, but the prophets of God, in sublime faith, rose above the despair of the present and continued to revel in the glories of the future. Descendants of David sat upon the throne, some noble and true; around some of these centered anew the hopes of the prophets, but not one met the expectations of the men of God until Jesus, the Christ, fulfilled them in a manner more sublime and spiritual than even the greatest of the prophets had hoped for. Thus, while primarily the prophecy in Micah 5:2 ff., does not refer to Jesus the Messiah, it does refer to a Messiah, and in the history of the past nineteen centuries Christians find complete justification for their belief that this and similar predictions found their fulfillment in the coming and work of Jesus the Christ.

The direct mention of Beth-lehem as the birthplace of the ideal ruler in no way affects this interpretation. The prophets expected the Messianic king to spring from the dynasty of David, and, in addition to this, they were convinced that in influence and power he would be a second David. For this reason Isaiah says “of the stock of Jesse” rather than “of the stock of David,” and for the same reason Micah names as his birthplace Beth-lehem, the native town of David, rather than Jerusalem, where the successors of David were born. Such a promise would awaken memories of David, and would be suggestive of the character and splendor of his reign. A prediction similar in character is that in Isaiah 9:1 ff, which promises special blessings to the territory north of the Plain of Esdraelon, because these districts had suffered most severely in the prophet’s day, a prediction which received a new significance when Jesus proclaimed his gospel first in Galilee (Matthew 4:13 ff.).

06 Chapter 6 

Verse 1 

1. Hear ye — The accused people. 

Arise, contend — The prophet acts as go-between. He summons the criminals to appear in court, hear the indictment, and plead their case. 

Before the mountains,… hills — This is undoubtedly the meaning, but the original reads “with,” and a slight alteration may be necessary. The controversy is to take place in the presence of the mountains and hills as the “abiding witnesses of all passing events from age to age.”



Verses 1-8 

Jehovah’s complaint, Micah 6:1-8.

In these verses the prophet pictures, in dramatic form, a judicial contest between Jehovah and his people. Jehovah himself presents the accusation. He calls attention to the countless blessings bestowed upon the nation during its past history, and complains that his loving care has been met with basest ingratitude (1-5). Against this accusation the people seek to defend themselves by expressing their willingness to do anything to win the divine favor. If they have fallen short it is due to their ignorance of the real requirements of Jehovah (6, 7). To this plea the reply is made that ignorance is inexcusable, since the demands of Jehovah have been made known again and again (8).



Verses 1-20 

JEHOVAH AND ISRAEL IN CONTROVERSY — THE ULTIMATE SETTLEMENT, Micah 6:1 to Micah 7:20.

With Micah 6:1, begins a new series of utterances. The contents and arrangement are essentially the same as in the preceding sections, denunciation of sin, announcement of judgment, promise of the redemption and glorification of a remnant.



Verses 2-8 

2. Hear ye, O mountains — In Micah 6:2 the prophet turns to the mountains to tell them what is coming, in order that they may know what is expected of them. 

Strong [“enduring”] foundations of the earth — Identical in meaning with “mountains” (compare Jonah 2:6). They have endured for ages, and they have seen the manifestations of the divine mercy and of the people’s ingratitude; therefore they may be summoned as competent witnesses. Because the Hebrew construction is peculiar and the word translated “strong” is used elsewhere only of perennial streams, some scholars suspect a corruption of the text. A very simple change would give the verb form “give ear,” which would be a suitable parallel to “hear.” In favor of the emendation is the fact that the two verbs are found together very frequently. If the change is made the appeal reads, “Hear, O ye mountains… give ear, ye foundations of the earth” (compare Isaiah 1:2; Deuteronomy 32:1). 

His people — The pronoun is significant in this connection, suggesting, on the one hand, the right of Jehovah to call to account (compare Isaiah 3:13-15); on the other, the special privileges enjoyed by Israel (Amos 3:12).

In Micah 6:3-5 Jehovah presents the indictment. Israel has proved ungrateful, though one look into the past should have been sufficient to awaken an appreciative response to the divine mercy. The fact of ingratitude is not definitely stated, but is clearly implied in the complaint of Jehovah. His plea is truly pathetic, “full of holy earnestness and of heart-touching tenderness.” 

My people — In spite of their ingratitude he recognizes them as his own. 

What have I done… wearied — Could they point to anything which God had done or left undone that could excuse their attitude toward him? He might have made them weary of serving him either by making excessive demands upon them (compare Micah 6:6-8; Isaiah 43:23) or by failing to keep the promises made to them (compare Jeremiah 2:29). Jehovah knew that no fault could be found with him; for, far from making excessive demands, he had showered upon them blessings without number. Of these, Micah 6:4-5 enumerate three: the deliverance from Egypt, the guidance through the desert, the crossing of the Jordan in safety. 

House of servants — R.V., “of bondage,” an expression frequently applied to Egypt (Exodus 13:3; Exodus 13:14; Deuteronomy 5:6; Jeremiah 34:13). 

I sent before thee — To be thy leaders (Psalms 77:20). 

Moses — The prophet with whom Jehovah spake face to face (Numbers 12:8). 

Aaron — The spokesman of Moses, and thus also a mediator between Jehovah and the people (Exodus 4:16). 

Miriam — The sister of the two, and the leader of the triumphal dance after the crossing of the Red Sea (Exodus 15:20). The mere mention of the names, undoubtedly familiar to all, would awaken memories of wonderful manifestations of Jehovah on behalf of his people (compare also Amos 2:9 ff.). The second illustration is the frustration of Balak’s plan to cut off Israel, which is recorded in Numbers 22-24; Jehovah turned curses into blessings. 

From Shittim unto Gilgal — The grammatical connection of these words is somewhat obscure. However, R.V. is probably correct in rendering “remember from Shittim to Gilgal,” and the thought is, “remember everything that happened from the time you left Shittim, the last station of the Israelites east of the Jordan, until you reached Gilgal, the first stopping place in Canaan.” During this period the most important event was the crossing of the Jordan, which is probably in the mind of the prophet. There seems to be insufficient reason for rejecting the words as a later gloss, or for supposing that some words have dropped out. 

That ye may know the righteousness [“righteous acts”] of Jehovah — They are to remember the events in their early history, for from them they may see that Jehovah has not been unfair but righteous, and that there is no cause for complaint; and this recognition should produce a grateful appreciation.

In Micah 6:6-7 the people are the speakers. They do not deny the truth of the accusation implied in Micah 6:3-5; apparently they are ready to admit their shortcomings, but in self-defense they plead ignorance of the real requirements of Jehovah. If they only knew, they would be willing to take upon themselves the severest tasks, in order to atone for their guilt and to appease the divine wrath. 

Wherewith shall I come… bow myself — After listening to the severe arraignment they feel the need of prostrating themselves humbly before Jehovah, and of taking some steps to regain the divine favor. At a time when sacrifices played such an important part in the religious thinking of the people, it is only natural that they should think of these as the proper means by which to propitiate the offended deity. 

Burnt offerings,… calves of a year old — The two expressions belong closely together, burnt offerings consisting of calves a year old. On burnt offerings see comments on Hosea 6:6. Calves a year old were commonly used for sacrificial purposes (Leviticus 9:3), though younger calves might be used.

If the ordinary offerings are not sufficient they are ready to present extraordinary gifts. 

Thousands of rams,… ten thousands of rivers of oil — The numbers are not to be understood literally; they signify great, unlimited numbers. “As sin assumes a thousand forms, far exceeding the limit of expiation by legal methods, the question arises, whether Jehovah’s favor can be gained by greatly multiplied sacrifices, by thousands of rams or myriads of streams of oil.” The ram was a common sacrificial animal. Oil, so far as we can learn from the description of the ritual in the Old Testament was not offered independently; but in connection with other offerings large quantities must have been consumed. It is possible that at an earlier period the use of oil played a more important part in the religious cult.

If this is insufficient they are ready to sacrifice their most precious possessions, even their own children. 

Firstborn… fruit of my body — Human sacrifice was practiced among Israel’s neighbors (2 Kings 3:27); the sacrifice of Isaac (Genesis 22) and that of Jephthah’s daughter (Judges 11:34 ff.) may indicate that in the earliest times it was practiced even among the Hebrews without serious scruples, but at a later time the custom received the severest condemnation (2 Kings 16:3; 2 Kings 21:6; Jeremiah 7:31; Ezekiel 20:26). Human sacrifice was offered only as a last resort, when everything else seemed to fail; and this is the thought here: if everything else fails they are willing to offer their own children; surely, such sacrifice should move Jehovah to compassion. 

Transgression,… sin — The two words, which are synonyms here, are used in the sense of “expiation of transgression,… of sin”; and the two questions which are identical in meaning, might be rendered, “Shall I give my firstborn as an expiation of my transgression, the fruit of my body as an expiation of the sin of my soul?”

Micah 6:8 has been called “the greatest verse in the Old Testament.” The questions in Micah 6:6-7 make it clear that the people did not understand the true character and requirements of Jehovah. They thought that the painstaking observance of the ceremonial and the perfunctory bringing of sacrifices constituted true religion. Their ignorance was, indeed, great, but it was inexcusable, for Jehovah had made known again and again what was acceptable in his sight (Amos 5:21 ff.; Isaiah 1:11-17; Hosea 6:6). 

He hath showed thee — Through Moses, the prophets, the Nazirites, and other teachers (Amos 2:11). 

What is good — A holy and righteous God can take pleasure only in that which is good, and this he requires of them. The essential elements of goodness are pointed out in a few words. 

Do justly — Live according to the principles of righteousness and equity (see on Amos 5:7). Love mercy [“kindness”] — Practice diligently the principles of kindness and brotherliness (see on Hosea 2:19). This is a distinct advance over the preceding. Obedience to these two exhortations implies the keeping of the commandments in the second part of the Decalogue. The former of these is emphasized repeatedly by Amos (for example, Amos 5:24), the latter by Hosea (for example, Hosea 6:6). But Israel was doing the very opposite; on every hand was to be seen cruelty, injustice, oppression (Micah 2:1-2; Micah 2:8; Micah 3:2-3; Micah 3:9, etc.). Micah emphasizes a third requirement, which is a correlative of the majesty and holiness of Jehovah taught by Isaiah, and the proper observance of which meets the requirements in the first part of the Decalogue: 

Walk humbly with thy God — A humble walk with God is “a life of fellowship with God implying an identity of will and purpose, but fellowship conditioned by that spirit of humility which must ever govern the intercourse of weak and sinful man with a perfect and infinite God” (compare Deuteronomy 10:12-13).

In these few words is expressed more clearly than anywhere else in the eighth century prophecies the startling contrast between the popular religion and the religion of the prophets.

Micah 6:9-10
Indignant denunciation of prevalent crimes, Micah 6:9-16.

Micah 6:9 is the introduction, summoning the listeners to pay earnest heed to the words about to be uttered. 

Jehovah’s voice — It is not a faultfinding prophet, but Jehovah himself, who brings the accusation. 

The city — Jerusalem. 

The man of wisdom shall see thy name — Literally, wisdom will see thy name. If translated thus the meaning is obscure. Keil and others take “thy name” as subject and “wisdom” as object, and render, “Thy name sees wisdom,” that is, has the true wisdom of life in view. On name see on Micah 5:4. Even if the meaning “have in view” could be established for the verb “see” by passages like Genesis 20:10, and Psalms 66:18, this translation would be improbable, since the thought expressed is foreign to the context. It is much better to follow the ancient versions and read “fear” (compare R.V. margin). The result is “wisdom fears thy name,” or, better, “let wisdom fear thy name,” or even, “it is wisdom to fear thy name.” Since the pronoun of the second person is peculiar in this connection, it may be best to follow LXX. also in reading “his name.” “When Jehovah’s voice sounds so threatening and his rod is already buzzing near it is prudent to fear his name and to hear what is said in his name.” Another meaning of the word translated “wisdom” is “safety,” but the thought is not affected if it is substituted for the former. 

Hear ye the rod — The prophecy concerning the rod; the judgment about to fall. 

Who hath appointed it — Hear the voice of Him who has ordained the judgment, Jehovah. 9b is altered by many commentators on the basis of LXX. so as to read, “Hear ye, O tribe and council of the city.”

The words of denunciation begin with Micah 6:10. The causes of the judgment are stated first. This is done in the form of questions, which are to arouse the attention and the consciences of the hearers. The sins condemned are the same as those named by the other eighth century prophets. 

Treasures of wickedness — The exhortations and denunciations of the past have wrought no change for the better; the oppressors still continue their violence and robbery; they acquire treasures by wicked means, and thus they keep alive the wrath of Jehovah. 

Scant measure — Literally, ephah of leanness. They cheat the buyer by using small measures (see on Amos 8:5; Hosea 3:2; compare Deuteronomy 24:14-15).



Verses 11-15 

11. Shall I count them pure — This is an impossible rendering of the Hebrew, but it is supported by Vulgate; the Hebrew reads, “Shall I be pure?” If this is original, the people must be the speaker; but a change in speakers is out of place here. LXX. retains Jehovah as the speaker, and reads, “Can it (Jerusalem) be pure?” The LXX. and Vulgate readings require only slight alterations in the Hebrew, and either is preferable to the present text. 

Wicked balances,… deceitful weights — See on Amos 8:5. No one who practices fraud or deceit can expect to be acquitted in the court of Jehovah.

Micah 6:12 continues the description of wrongdoing (compare Hosea 4:1 ff.). 

Thereof — Of Jerusalem. 

Full of violence — See on Micah 2:1-2; Micah 2:8; Micah 3:2-3; Micah 3:9. 

Lies — Toward God and man. 

Deceitful — Literally, deceit. The noun is used in the place of the adjective for the sake of emphasis (G.-K., 141c); the tongue does nothing but deceive.

Micah 6:13-15 announce the judgment. 

Thee — The masculine pronoun which is used in these verses cannot refer to the city. If the alteration suggested in connection with 9b is accepted the masculine pronoun may be explained as referring to “tribe,” a masculine noun; otherwise we must suppose that the prophet uses the masculine form because he has in mind the people of the city rather than the city itself. Smiting [“have smitten”] — If the text is correct this is the so-called prophetic perfect. The punishment is still in the future, but it is so certain that the prophet describes it as already present. 

I also — Better, I on my part. 
With a grievous wound — An incurable wound (Nahum 3:19). The construction of the Hebrew is somewhat unusual. A slight alteration, supported by LXX., would give, “therefore I on my part have begun to smite thee, to make thee desolate because of thy sins.”

Micah 6:14-15 describe the judgment in greater detail; the prophet evidently thinks of a foreign nation as the divinely appointed executioner (Amos 5:11; Deuteronomy 28:39-40). 

Thou shalt eat, but not be satisfied — The enemy will overrun the land and devastate it; as a result starvation will threaten the people. The meaning of the next clause is uncertain. 

Thy casting down shall be in the midst of thee — In the midst of the people. The word translated “casting down” (R.V., “humiliation”) occurs only here; hence its exact meaning is more or less uncertain. Some give to it the meaning “emptiness,” that is, of the stomach (so R.V. margin). With this translation the thought becomes clearer, for it would simply be a repetition of that expressed in the preceding clause; or else the second might be understood as a circumstantial clause, “Thou shalt eat but not be satisfied, while starvation shall be in the midst of thee.” LXX., taking the word from a different root, renders “it will be dark.” 

Shalt take hold — Better, R.V., “shalt put away.” On the approach of the enemy they will hasten to hide their families and possessions, but the enemy will be too quick for them; they will not bring them to a place of safety; if, by chance, they should succeed in saving anything, it will fall into the hands of the enemy to be devoured by the sword (compare Isaiah 5:29; Jeremiah 50:37). 

Sow,… reap — The enemy will consume or destroy also the growing crops in fields and vineyards. 

Tread the olives — See on Joel 1:10; Joel 2:24. Thomson says that, so far as he knows, olives are not trodden with the feet in modern times, “and it could only be done when the olives have been kept until they are very soft” (The Land and the Book, 1:524). Marti omits “thy casting down” and connects “in the midst of thee” differently; then he rearranges the clauses, and thus he secures what is undoubtedly a smoother reading. Following Micah 6:13 he reads, “Whatever is in the midst of thee thou mayest put away, thou shalt not save it; and that which thou savest will I give up to the sword. Thou shalt eat but not be satisfied; thou shalt sow.… “



Verse 16 

Micah 6:16 sums up the sin and punishment of the people. 

The statutes of Omri are kept — This is perhaps the best that can be done with the present Hebrew text, but the context and among the ancient versions LXX. and Peshitto suggest a slight change, so that it will read “thou didst keep,” and this is probably the original. The reign of Omri, one of the greatest kings of the northern kingdom, is passed over very briefly in 1 Kings 16:21-28, but the statement is made that he dealt more wickedly than any king that went before him. The words of Micah are not to be understood as meaning that Omri actually made statutes enjoining wrongdoing, or that the people followed such statutes, but that they followed his example which exerted as much influence upon their conduct as written law could have done. “All the works of the house of Ahab” is similar in meaning to “statutes of Omri.” Ahab was condemned by his great contemporary Elijah for two reasons: (1) He tolerated and even encouraged the worship of Baal (1 Kings 16:31-32); (2) he oppressed the poor and robbed them of their ancestral holdings (1 Kings 21). Micah has little to say about idolatry; it is rather oppression, violence, injustice, that he condemns. Hence “statutes of Omri” and “ways of the house of Ahab” are to be understood as referring not so much to religious apostasy as to the conduct of these kings illustrated in Ahab’s dealings with Naboth. 

Ye walk — The change to the plural, here and in the last clause of the verse, is peculiar. If the plural is original it may be used to indicate that the individuals in the community are singled out and addressed personally; it is not impossible, however, that the change is due to the mistake of a copyist. 

In their counsels — As expressed in their conduct.

From the sin the prophet turns to the judgment. 

That I should make — They might have known better, and did know better; nevertheless they persisted in their iniquity, challenging, by their very conduct, Jehovah to do his worst (see on Amos 2:7). Of the three pronouns, “thee,” “thereof” (of it), “ye,” two are masculine in the original, one is feminine; two are singular, one is plural. It will be necessary, therefore, to distinguish between the persons addressed: “thee” refers to the nation (see on Micah 6:13); “thereof” to Jerusalem or, some think with less probability, to “desolation” — desolated land; “ye” to the individuals constituting the nation (see above). This seems a satisfactory explanation; others, however, alter the text so as to bring the pronouns in agreement with one another. 

Desolation — While this is one meaning of the word, in parallelism with “hissing” the meaning suggested in the margin, “astonishment,” is to be preferred, or still better, “object of astonishment” or “of horror” (compare Deuteronomy 28:37; Jeremiah 25:9; Jeremiah 51:37). 

Hissing — An object of hissing or derision. 

The reproach of my people — The reproach which Israel, the chosen people of Jehovah, must bear when the heathen nations will triumph over it; for such a triumph will be to the conquerors a clear proof of Jehovah’s inability or unwillingness to help. LXX. reads, “the reproach of the nations,” that is, the reproach brought upon Israel by the surrounding nations. The latter may be the original reading (see on Joel 2:17).

07 Chapter 7 

Verses 1-6 

HOPELESSNESS OF THE NATION’S CONDITION, Micah 7:1-6.

Scholars are not agreed on the person of the speaker in these verses; some think of the prophet, some of Zion, some of the “true Israel,” that is, Israel after the spirit. If there is any connection between Micah 7:1-6, and chapter 6, which is, to say the least, quite probable, it seems best to consider the prophet as the speaker. He attempts to describe “the desperate condition of the nation, anarchy, persecution, universal corruption of justice, the ties of society dissolved, even friendship and wedded love is no longer to be trusted.” If Zion is understood as the speaker the verses imply a humility and penitence out of place following immediately upon Micah 6:16; hence most recent commentators who make Zion the speaker deny the verses to Micah.

In Micah 7:1 the prophet bewails, in figurative language, his sad and disappointing experience in preaching to the people. 

Grape gleanings — He was looking for good clusters of grapes, but he found nothing but poor gleanings. 

My soul desired the first ripe fruit — The context favors the rendering of R.V. margin, “nor first-ripe fig which my soul desired.” He looked for first-ripe figs (see on Hosea 9:10), but found none.

The figures are explained in Micah 7:2-6. As he gazed about him he saw nothing but corruption and violence. 

Earth… among men — Since the prophet is not thinking here of the whole earth, but of the land of Judah and its inhabitants, we should read “land” for “earth,” the Hebrew word having both meanings (otherwise in Micah 7:13). Good [“godly”] — This word is from the same root as that translated in Micah 6:8, “mercy,” R.V., “kindness” (see on Hosea 2:19). Here the adjective has an active meaning, he who shows kindness toward his fellow men. Such men have disappeared entirely (Micah 3:2-3; Micah 6:10-16; compare Hosea 4:1-2). 

Upright — All have become crooked and corrupt. 

They all lie in wait for blood — Anxiously they are looking for opportunities to commit robbery and violence; and to accomplish their desires they are quite ready to shed blood (see on Micah 3:10). 

Brother — In the wider sense of “fellow citizen” or “neighbor.” 

Hunt… with a net — They have quenched the instincts of love and sympathy; they are scheming continually to do harm to one another.

The interpretation of Micah 7:3-4 is very uncertain. To remove the obscurities various emendations of the text have been proposed. If the present Hebrew text is correct, R.V. presents a more satisfactory translation of Micah 7:3 : “Their hands are upon that which is evil to do it diligently; the prince asketh, and the judge is ready for a reward; and the great man, he uttereth the evil desire of his soul: thus they weave it together.” Following this translation the meaning seems to be: 

Their hands — Literally, both hands. All hands are stretched out to do evil; selfishness rules everywhere, and all are bent upon satisfying their own selfish ambitions. The prophet now enumerates those whose guilt is the greatest. 

Prince — See on Hosea 3:4. 

Judge — The one occupying a judicial position. 

Great man — The man of wealth, power, and influence. 

They weave it together — The three classes enumerated conspire together to carry out their evil schemes (compare 1 Kings 21:13). How they work together is also indicated. 

The prince asketh — Of the judge, to overlook a crime committed by a friend of the prince, or to condemn a man who has displeased him, though he may be innocent. 

The judge… for a reward — The Hebrew has no verb; but if the present text is correct, R.V. undoubtedly reproduces correctly the thought. The judge is ready to accept a reward or bribe offered by the prince, and for such consideration he readily assents to the latter’s demands. 

The great man… uttereth — The wealthy and powerful man freely makes known his desires, for he knows that his money and influence “talk,” and will secure for him the co-operation of others. Thus the nobles conspire together and rob and murder unhindered (compare Isaiah 1:21-23; Amos 5:12). 

The best of them is as a briar — Which pricks, hurts, and injures. Corruption in Judah is so widespread that even he who stands out as the best and the most upright is worse than a thorn hedge (compare 2 Samuel 23:6; Proverbs 15:19).

Thus far the prophet has described the present hopeless condition; with the present deal also Micah 7:5-6. Hence the context would favor the interpretation of 4b also as dealing with the present. However, the text itself is generally thought to point to a future judgment. Song of Solomon 4 b be regarded as a marginal gloss based upon Isaiah 3:1-7? 

The day of thy watchmen — The day foreseen by the watchmen of Jehovah or of Israel, the prophets (Isaiah 21:6); the day of Jehovah (see on Joel 1:15), a day to which the prophets preceding Micah refer quite frequently. This day is called “thy visitation” or “judgment,” because on it judgment will be executed on all the enemies of Jehovah. Cometh [“is come”] — The prophetic perfect (see on Micah 6:13). 

Now — It is close at hand. 

Their perplexity — The change from the second to the third person is not uncommon in prophetic discourse (G.-K., 144p.). The judgment will produce the wildest, confusion (Isaiah 22:5), so that they will not know what to do.

Some interpret Micah 7:5-6 as explanatory of “perplexity,” in the sense that “at the outbreak of judgment and of the visitation the faithlessness will reach the height of treachery to the nearest friends, yea, even to the dissolution of every family tie.” This interpretation is based upon the New Testament use of these verses (Matthew 10:35-36; Luke 12:53). However, in the light of the context it seems better to regard the verses a continuation of 4a, describing, in the form of warnings, the awfulness of the present corruption. Friendship can be trusted no longer, truth and fidelity are unknown, all alike practice deceit. 

Friend… guide… her that lieth in thy bosom — A climax. The friend (R.V., “neighbor”) is the person with whom one has ordinary, everyday intercourse; the guide (R.V., “friend”; margin, “confidant”), he to whom one is bound by closer ties of intimacy and friendship. Neither can be trusted any longer; and even the wife lying upon the bosom is not worthy of confidence, for she does not hesitate to betray her husband by revealing his secrets. “The closest ties of blood-relationship are trodden under foot, and all the bonds of reverence, love, and chastity are loosened.” 

Dishonoreth — Literally, treats as a fool (Deuteronomy 32:15). 

Men of his own house — These are not the persons already named, but others who formed a part of a Hebrew household, the servants (Genesis 39:19; 2 Samuel 12:17-18).



Verses 7-10 

CONFIDENCE OF THE PENITENT COMMUNITY IN A FINAL DELIVERANCE, Micah 7:7-10.

As these verses stand now, one might suppose, on first thought, that they came from the same speaker as Micah 7:1-6. The prophet, having bewailed the present corruption of his fellow citizens, breaks out, “Whatever they may do, as for me, I will look unto Jehovah.” But the language of Micah 7:8-10 clearly shows that the speaker cannot be the prophet; he must be the people, or at least a remnant of the people. If the verses come from Micah we must assume that he pictures to himself the nation in the midst of the calamity, which he has repeatedly announced. A remnant, he believes, will remain loyal, and into the mouth of this personified remnant, sitting in darkness, overpowered by the enemy, he places supplications for speedy deliverance, and expressions of confidence. The contrast between the moral and spiritual condition of the people described in Micah 7:1-6 and the humility and confidence expressed in Micah 7:7-10 is very remarkable. Either Micah was a man of extraordinary dramatic power and of wonderful imagination, or the verses cannot come from him. 

I will look… wait — The old stubbornness is gone; softened through suffering, the remnant is ready to wait patiently until Jehovah will interfere on its behalf. 

The God of my salvation — He alone can deliver (see on Hosea 14:3; compare Psalms 27:9). 

Will hear — The suppliant is convinced that God will hear, and that the hearing assures a gracious answer (Isaiah 30:19). Upheld by this sublime confidence, the petitioner turns to the arrogant enemy that oppresses Israel. 

Rejoice not — For your triumph will not be permanent. 

When I fall — A picture of calamity and distress. By the help of Jehovah the remnant expects to rise again. 

Sit in darkness — Another figure of calamity and trouble. Jehovah will keep a watchful eye on his people and will be their “light” — through the promises which illumine the gloom and keep alive hope and courage.

In the assurance that Jehovah is still God, and in the consciousness of its sin and guilt, the remnant is willing to bear patiently its present affliction. 

I will bear the indignation — Because I deserve it, and because in due time Jehovah will again smile upon me. 

Plead my cause,… execute judgment — The enemy has gone beyond his commission (Isaiah 10:5 ff.; Habakkuk 1:11), hence Israel has cause for complaint; but it is willing to leave its case in the hands of Jehovah; he will punish the proud foe and recompense the remnant for its sufferings. 

Light — Of prosperity and felicity. 

I shall behold his righteousness — Which will manifest itself in the deliverance from the enemy. In this God acts righteously, because the preservation and deliverance of the people is in accord with the covenant relation existing between him and Israel.

When Jehovah will thus interfere on behalf of his people, the enemy, arrogant on account of temporary success, will be confounded. 

Where is Jehovah thy God — See on Joel 2:17. 

Mine eyes shall behold her — R.V., “Mine eyes shall see my desire upon her.” These words and the rest of the verse might possibly be interpreted as a continuation of the boast. When the enemy beheld the misfortune of Zion he thought that he would speedily see his desire upon her, that is, would see her completely in his power, for he would now have an easy time with the unfortunate people. It seems better, however, to understand the words as an expression of confidence on the part of the hopeful remnant. The latter expects to see its desire upon its enemy, who will be trodden down as the mire of the street (Isaiah 10:6), while the remnant will be exalted and glorified.



Verses 11-13 

PROMISE OF A GLORIOUS RESTORATION, Micah 7:11-13.

In Micah 7:11 ff. the speaker is no longer the penitent, expectant remnant, but Jehovah himself, or the prophet as the spokesman of Jehovah. He comforts and encourages the speaker of Micah 7:7-10 with promises of a glorious restoration. Marti, in order to avoid a change in speakers, reads throughout the pronouns of the first person.

It is impossible to accept the text of Micah 7:11-12 as correct in every detail, on the other hand, the text is probably not as corrupt as is assumed by some scholars. Of the present text, A.V. does not offer the best translation. Two or three slight changes, supported in part by LXX., will produce a much better text (compare also R.V.): “A day for the building of thy walls shall that day be; extended shall be thy border on that day; and they shall come unto thee from Assyria and the cities of Egypt, and from Egypt even to the River, and from sea to sea, and from mountain to mountain.” 

In the day that thy walls are to be built — Better, R.V., “A day for building thy walls!” The breaking down of the walls is threatened in Micah 3:12; in the day of restoration they will be rebuilt. 

Decree — This translation gives no good sense, and all attempts at interpretation have proved futile. Hence it is better to follow R.V. margin in translating “boundary” or “border.” In the day of restoration the borders of the promised land will be extended so as to make room for the returning exiles (Obadiah 1:18-21). The word, which is rare in this sense, was used because of the similarity in sound between it and the original of “removed” or “extended.” 

That day — The day in which the expectations expressed in Micah 7:7-10 will be realized.

Micah 7:12 contains a promise that in “that” day multitudes will flock to Jerusalem from every direction. 

He shall come — R.V., “shall they come.” A.V. is a literal rendering of the original. Who shall come? Some find the answer in Micah 4:3 (compare Isaiah 19:24). From all parts of the world people will flock to Jehovah to be instructed by him. Others think of the return from exile; the exiles who were scattered in all directions will return to their old home. Perhaps both ideas are included. 

Assyria — The place of exile of the northern tribes (2 Kings 17:23). 

Egypt — So far as we know no Hebrews had been carried into exile to Egypt before the time of Micah, but after the destruction of Jerusalem in 586 B.C. some took refuge there (2 Kings 25:26). Hence many think that this promise presupposes the exile (compare Isaiah 11:11 ff.). There is much to be said in favor of this view, though the mention of Egypt as a place of exile does not absolutely prove a late date, in view of Hosea’s expectation of an Egyptian exile (Hosea 8:13; Hosea 9:3; Hosea 9:6). If Micah shared this view — of which we have no evidence — he would naturally mention Egypt in a description of the restoration. No difficulty exists if the words are interpreted as pointing to a flocking of non-Israelitish worshipers to Jehovah (compare Isaiah 19:24). 

The river — The Euphrates. The second clause is identical in meaning with the first. 

Sea… mountain — The prophet may not have in mind any special sea or mountain; the expression may be used simply to indicate all parts of the known world. If he is thinking of definite locations the seas would probably be the Mediterranean in the west and the Persian Gulf in the southeast, the mountains, perhaps Mount Lebanon in the north and Mount Sinai in the south, unless we suppose that he is thinking of the far-away mountains beyond Assyria and Egypt.

The rendering of Micah 7:13 in A.V. and R.V. is a translation plus an interpretation. “Land” is understood as referring to Palestine. Before the glory expected in Micah 7:7-10 and promised in Micah 7:11-12 can be realized the land must be destroyed (Micah 3:12) because of the unrighteous doings of its inhabitants. Another interpretation seems more in harmony with the context. Instead of “land” we should read “earth” (compare Micah 7:2), and Micah 7:13 should be rendered, “But the earth shall be desolate because of them that dwell therein, for the fruit of their doings.” This is to be understood as a threat of the destruction of the whole earth, exclusive of Palestine, because of the outrages committed by its inhabitants against the people of Jehovah. This judgment upon the nations will make possible the return of the exiles (compare Joel 3:7-8; also Jeremiah 32:20, where “men” is used of the nations outside of Israel).



Verses 14-17 

THE PRAYER OF THE PEOPLE, Micah 7:14-17.

In Micah 7:14 occurs another change in speakers. The people, through the prophet, pray for the fulfillment of the promise of restoration. 

Feed… with thy rod — See on Micah 5:4. 

Flock of thine heritage — Since Micah uses several times the figure of the shepherd (Genesis 49:24), this expression is used instead of the more common “people of thine heritage.”

Which dwell solitarily in the wood, in the midst of Carmel — The English translations are correct in connecting the entire relative clause with “thine heritage.” This relative clause is to be understood not as expressing the desire that the faithful remnant may be permitted to dwell apart from the nations of the world, but as describing a present condition — “which now dwell solitarily.” 

In the wood — R.V., “forest.” The original has no preposition; it seems better to omit it in the translation, and to take the words in apposition to the preceding “which dwell solitarily,” “a forest (better, jungle) in the midst of Carmel.” The meaning becomes still clearer if “Carmel” is taken as a common noun “garden land” (compare Isaiah 37:24; where it is translated “fruitful field”). Then the whole clause will read, “which dwell solitarily, a jungle in the midst of a garden,” which describes the condition of the petitioner. The enemies are flourishing like a beautiful garden; in the midst of them lives the miserable petitioner like a wild jungle in a garden, without beauty or comeliness. O that the shepherd would lead his flock into green pastures! 

Bashan… Gilead — Districts east of the Jordan which were renowned for their rich pastures (see on Amos 1:3; Amos 4:1; compare Numbers 32:1 ff.); here they are mentioned as types of rich pasture land. 

Days of old — A very indefinite expression referring to the period of prosperity preceding the present distress (see on Micah 5:2, where the words are translated “everlasting”).

The present text would make Micah 7:15 the reply of Jehovah to the petition expressed in Micah 7:14. But (1) the change in pronouns, “thy coming forth” and “unto him,” is peculiar; (2) 17b places it beyond doubt that Micah 7:16-17 continue the petition to Jehovah. This makes it at least probable that Micah 7:15 is a part of the petition, and we may be justified in altering one consonant so that the verb will read, “do thou show unto us.” 

Thy coming out — R.V., “thy coming forth out.” The coming forth of Jehovah to lead the people from Egypt at the time of the Exodus (compare Judges 5:4). 

Marvelous things — The same term is applied in Exodus 3:20, to the plagues which Jehovah brought upon Egypt to compel the release of his people. Similar superhuman manifestations they desire in their present crisis.

Micah 7:16-17 continue the petition, pointing out the effects which the “marvelous things” of Jehovah will have upon the nations. When the latter see the mighty works of Jehovah they will be confounded. 

At all their might — Their might will count for nothing in the presence of an almighty God (compare Hosea 4:19). Lay their hand upon their mouth —See on Micah 3:7 (compare Judges 18:19; Job 21:5). 

Their ears shall be deaf — “From the thunder of his mighty acts.” (Job 26:14; compare Isaiah 33:3). In terror they will prostrate themselves before Jehovah.

Lick the dust — A figurative expression equivalent to “prostrate themselves in the dust,” a sign of submission (Isaiah 49:23). 

Like a serpent — Compare Genesis 3:14. 

They shall move out of their holes like worms of the earth — R.V., “like crawling things of the earth they shall come trembling out of their close places.” A picture of abject fear (compare Psalms 18:45). The terror of the nations is emphasized also in the rest of Micah 7:17.



Verses 18-20 

A DOXOLOGY, Micah 7:18-20.

Reveling in the thought of a glorious future, the prophet ascribes all honor and praise to Jehovah, who alone is God. 

Who is a God like unto thee — The question may contain a play upon the name Micah, which means Who is like Jehovah? If Micah 7:7-20, does not come from the prophet Micah (see p. 368), does this play explain why the verses were embodied in the Book of Micah? To the author Jehovah is supreme; and of all the divine attributes Jehovah’s compassion and loving-kindness impress him most deeply. 

Pardoneth iniquity — Compare Exodus 34:7, “forgiving iniquity and transgression and sin.” 

The remnant of his heritage — See on Micah 5:3, and reference there; also on Joel 3:2. For the close of Micah 7:18 compare Psalms 103:8-9 (see on Joel 2:13). 

He will turn again — Better, R.V., “He will again have compassion.” He cannot cast off forever his children. 

Subdue — R.V., “tread our iniquities under foot.” He will trample upon sin as upon an enemy; equivalent to “he will destroy.”

In 19b the prophet returns to the direct address, from which the use of participles caused him to depart. 

Cast… into… the sea — Never to be raised again. The expression may contain an allusion to the destruction of Pharaoh’s army (Exodus 15:5; Exodus 15:10). Micah 7:20 closes the doxology and the entire book with an expression of confidence that Jehovah will deal with his people according to the promise made to the fathers. 

Jacob… Abraham — These two names are applied to the nation because to these two ancestors were given the most precious promises (Genesis 22:16-18; Genesis 35:9 ff.). 

Days of old — Points to the patriarchal age when the promise was first given, but also to subsequent repetitions of the promise.

